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Abstract

This project will provide information, told in the Tlingit language and English by
the author, about her ancestors, and her upbringing and life in the Inland Tlingit
community of Teslin which is located in the Southern Yukon Territory, as she continued
to speak, teach, and translate her language. The population is approximately 450 to 500
citizens, consisting mainly of Inland Tlingit Nation. The Inland Tlingit people of Teslin,
Carcross and Atlin in northern BC are closely related in culture and language to the
Coastal Tlingit people of southeast Alaska. Tlingit is considered an endangered
language with only a small number of birth speakers remaining, but efforts are being
made to revive it. The write-up of this project also contains the original names of the
area and the personal names of the Jackson family, and a brief account of the history of
the Teslin area connected to the history of the Jackson family. Historical photographs of
the Jackson family (minus five of its’ members, three due to early deaths and two are
absent), places of residence and landmarks connected to stories and placenames. Many
of the elders who were speakers and teachers of the language have since passed away
but some of their younger relatives are now involved in learning the language and some
are teaching it in schools and using it at home. An explanation of the Coastal and Inland
Tlingit orthographies and examples of how Tlingit maps out knowledge are also
provided. This written project is accompanied by a 70 min. video file of the author’s
telling of her life, community and family in Tlingit, and providing her own translation in
English.

Keywords: Tlingit language; Inland Tlingit; Teslin
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Chapter 1. Introduction

Yak’éyi yagéyi tdakat yiwan. Good day everyone.

Keyishi kha Bessie Cooley yd0 My names are Kéyishi

xhat duwasakw. and Bessie Cooley

Kdkhhittan Shawu aya yé xhat | am a woman of the

yati Kukhhittan Clan

Dakhka tingit has du Of the Inland Tlingit

xhddaxh. Nation. \
Déslin daxh aya yé xhat yati. | am from Teslin. [db

Figure 1. Bessie Cooley doing
simultaneous interpretation during
the Teslin Tlingit Council Annual
General Assembly

This paper highlights ha khustiyi, our heritage/culture and ha yuxh’atangi, our
language as well as the importance of it all. It is our foundation and we must show it the

respect it deserves!

The information contained in this paper is primary information received from my
parents and my six brothers and sisters, there were ten of us, but | did not know three of
them. The first language of this entire family, from the oldest (born 1908) to the youngest
(born 1951), wasl/is Tlingit and it was used in everyday life in a general manner, notin a
classroom-like setting. Based on this, the information given is more personal provided by
Tlingit living people that were there, “been there, done that,” rather than reading about it
in a book and from other people.

Tlingit culture is the foundation of a group of people known as Inland and Coastal
Tlingits who have their own language and beliefs. They occupy a large area in southern

Yukon Territory and Southeast Alaska.

My knowledge of the Tlingits in Alaska is quite limited and | rely on information
passed on to me from my parents, my Dad mostly. What he has told me is his

knowledge of life he had there. He was born on November 28, 1908 at S’iknaxhs’ani,



Taku Harbour which is about sixteen miles from Juneau, Dzantik’ihini. He and his family
travelled from there to the south end of Teslin Lake, Déslin Ayi, in British Columbia.
They travelled from S’iknaxhs’ani, Taku Harbour to the Taku River, T’a Xha Hini then up
stream to Nakina River, Nak’ina.a Hini, then cross country to Johnston Town, Tlaxhanés
khuwu at the south end of Teslin Lake, Déslin Ayi, which became their base camp. Dad
said he was only six years old the last time they travelled inland and he was back to

Alaska, Etka only once before he passed away in 1984.

This is primary information based on my own experiences and information handed

down to me from my parents and my six brothers and sisters.

Tlingits in the Yukon Territory and British Columbia are referred to as Inland Tlingits,
we reside primarily in Teslin and Carcross, and Whitehorse, Yukon and Atlin, in Northern
British Columbia. There are speakers and learners in these areas, attending language
classes in classrooms. People in these areas practice the culture by way of singing and
dancing, holding language lessons in school classrooms and private gatherings,
workshops on drum making, sewing regalia of blankets, vests, shawls hats, bead work

jewelry, slippers and moccasins.

There are gatherings out on the land for beaver hunting in the spring, berry picking,
fish camps in the summer and moose hunting camps in the fall. Language and protocol
are parts of these camps which are enforced and must be adhered to. Trapping is part of
the winter activities which include proper care of the animals that have been trapped as

well as how to use the pelts.

Tlingits follow the matrilineal system which means we follow our mothers’ side of the
family. For example, members of the same moiety are brothers and sisters. We do not
have a name or word for cousin(s). There words for aunts and uncles but they differ from
each other. Aunts of the same moiety for a person are called ‘tlak’'w’ and uncles are
‘kak’. Aunts of the opposite moiety are called ‘at’ and uncles ‘séni’. There is an umbrella
word for all grandparents, and that is ‘titk'w’. Upon speaking to someone, especially one
who is an elder, these terms are used as a show of respect for whomever is being

spoken to.

Respect (ya.uwané) for everything and everyone is of top priority. Respect for one’s

self and all people, for the world and every thing in it for it provides life, air to breathe,



water to drink, fish and mammals for food and animals for clothing and food. The ground
provides plants with berries and roots for food. Trees give heat and shelter. Everyone

and everything depend on these, therefore respect must be shown for it all.

Where we come from is apparent in our names which are passed down from
generation to generation in the clan system. To hear a person’s name is to understand
that the person is a member of one of the five clans in the moiety system. The moieties
are Crow and Wolf. The Crow moiety has three clans, they are, Kukhhittan, Déshitan,
and Iskitan. The Wolf moiety has two clans, they are Yanyédi and Dakhfawedi. The
Kukhhittan’s crest is Raven, the Déshitan’s crest is Beaver, and the Iskitan’s crest is
Frog, The Yanyedi’ crest is Wolf, the Dakhawédi’s crest is Eagle. It is understood that a
member of a clan must use his/her own clan crest and not another’s crest, even if they

are of the same moiety. To use other clans’ crests is a ‘no-no’ and is frowned upon.

The clans also have their own ‘at.0’ which means certain names, stories and songs
belong to them and must not be used by another clan without permission and approval.
When approval is granted, then it is reciprocated in some way, by gift of food, material
things or maybe in a monetary means. Refusal is rare and frowned upon as well as
being rude and inconsiderate. Nowadays, a gift of food must be carefully thought out

before presenting it due to allergies and health concerns.

Areas and territories are also ‘owned’ by clans and/or families. Permission must also
be sought by someone that wishes to utilize someone else’s ‘territory’. Again, refusal is

rare and upon permission, it is reciprocated somehow.

Lingit at xh’ahini or lingit beliefs is also very prominent in our culture. Respect is of
the utmost importance. We must respect the world we live in and everything in it. We
must not abuse the land, the water or the air. The land is home to us and the animals.
The water us home to the fish and the mammals. The air provides life to and for all.
Therefore, it all must be respected for it gives life and home to everything, including us.

Without it all, nothing would exist!

As an oral society, stories are how we recorded our history and knowledge. For a
story to share, this short one is a good one as it was/is an actual happening. The title is

the name of one of Teslin’s landmarks. The story is below:



Tlenaxh Taweé

Déslin daxh nande sha at shasatin,

South from Teslin, lies a mountain

we tingitch Tlénaxh Tawé kha TIéx.

the Tlingits named it Tlénaxh Tawé

Tawé yd has awasa.

and Lone Sheep.

Wé geographical a sdyi Dawson Peaks
awe .

The geographical name is Dawson
Peaks.

Ya adatshkatnigt aya, ch’akw awé

This is the story about it. A long

yu .a tlénaxh tawé amdudzitin ach aweé

time ago, someone saw a lone

yé mduwasa. Nas’k yati ashaki, axh awe

sheep there, they say. That is

khumdzitl Three Aces tingit xh’énaxh

how Three Aces came about in Tlingit.

tingit khu.Gch yé has ayahin, tlét

Tlingit people believe that you

ashakide yu a.atk, fitugu yé ach awé.

don’t go to the top because it is a
sacred/holy place.

Yé has asikd dudli ghas kha a shtudlisik

They know that is taboo, that is

adé awagaddi.

why one does not allow himself / herself
to go there.

Dlét kha xh’énaxh ‘dlinkwat xwan adénx’

In English, ‘be careful around there

kha tit adé ya igutxhakh.

now and don’t go there.”

Weé yina shax’ khu.u & adut'Gn, axh

But in the lower areas, people

khuduk’it, kha a khuxhénich.

hunt, pick berries and camp.

Déslin A yax’ aya kha mayatiyéx’ a

This is on the shores of Teslin

khuwaxhéyi, wé a yik ghéwu dak

Lake and sometimes when

kaduyékhch.

people camp there, they would set a net.

Tlénaxh Tawé, Déslin kwéyi awé kha

Tlenaxh Tawé is a Teslin

a dat shkatnik aya.

land mark and this is the story about it.

Language and culture go together and are not nor can they be separate. One does not

exist without the other, it was always that way and will be forever.

Ha yuxh’'tangixh ha sitl’ -- we are our language!



Chapter 2. The Tlingit Language

The customary/formal self-introduction at the beginning of this chapter indicates the
difficult sounds in the Tlingit language. This language is considered to be an endangered
one, therefore what is in this paper is to preserve this language. It is common knowledge
that language and culture are so intertwined that it is difficult, if not impossible to

separate them, as will be evidenced in this paper as well.

Classes are held in schools, workshops, meetings and various gatherings in teaching
the Tlingit language as well. Many students that are now in these classes were enrolled
in the Elementary schools as young people taking the classes offered there. A number of
them are very proud and appreciative of their Tlingit names and have carried on in using
them amongst themselves as well as addressing others using the Tlingit names. These
names are handed down in the clans according to matriarchic system utilized in the
Tlingit nation.

The Tlingit language has two writing systems, Inland and Coastal. The Inland vowel
system is written using diacritics. This means that it uses a single letter but has a mark

directly above it as is shown below and the marks are as follows:

Mark / means high and short Ada Eé i Uua
Mark \ means low and long Aa Ee I Uu
Mark ~ means high and long Aa Ee [ Ua
No mark means low and short Aa Ee i Uu

Vowel sounds

Short high é té rock
Short high i hit house
Short high u gut dime




Long low e de road, trail

Long low i hix'wan sock(s)

Long low u jun dream

The vowel “0” is rarely used in Tlingit

Tlingit Consonants

Plain sounds d dl dz i g gh aw ghw

Aspirated sounds t tl ts ch k kh kw khw

Glottalized sounds t tr ts’ ch’ K kh’ kKw  kh'w

Plain fricatives I S sh X xh XW xhw

Glottalized fricatives t s’ X’ xh’ xXw  xh'w
Other sounds mn I y w h

EXAMPLES OF CONSONANTS:

Plain sounds

Dé road trail, highway
d da  weasel
hadlé! surprise!
dl dléet snow OR white
dzisk'w moose
dz dzét | adder, bridge, dock, OR stairs
jin  hand
J jin  dream
gan fire wood
9 gan outdoors




gh

ghaxh crying

ghuchh  wolf
gw gweénti hoof
ghw gwat’ small rug

Aspirated sounds

ta sleep(ing)
t
tat night
tld  (usually my, his/her
b tlen  big OR large
ts tsu again OR too
chit cache
ch R .
chan  mother-in-law
ka usually a kaonit
K’ A
k& car
kha and
kh R
khd man OR male
kw kwéy marker OR sign
khw khwén people of

Glottalized sounds

t4 king salmon

ta board or lumber

tr

tratk earth or ground

t'ékh finger

ts’ats’l  small birds
ts ts’utat  morning
ch’ ch’aan even though




ch’al  willows
yak’é good, well or fine
K k'unts’ potato(es)
kh’'atét  jug or pitcher
ki’ kh'lshi  dried fish
K'w kK'wat’ bird eggs
kh'w kh’ watt  pot for cooking

Plain fricatives

Lingit person(s) OR Tlingit
tat  fireweed
sé voice
S sa name
shi  song OR sing
sh shiy stick
X xixch’  frog(s)
xhat me ORI
xh xhat fish
XW Xxwasda canvas
xhw n/a

Glottalized fricatives

y rT  felt (material)

r’ tat  tongue

s’él rubber, plastic

s'ik’  black bear

X’ xU’x’  paper OR book




x’an  anger OR point of a pencil, etc.

xh’lUs foot OR feet

xh xh'an  red OR fire
X'W x'wan  boot
xh'w xh'wét'  feathers OR down

Other sounds

masa how
mn .
nik  news
L litda  knife OR knives
yan shore
Y yata this one
we.é you
w e
wét'a that one

These charts are very useful in both learning and teaching of the Tlingit language as
it is very apparent that the letters differ from each other and they must be used
accordingly. For example, the ‘d’ and the ‘t’" are not interchangeable as in the word
‘Albert’ the ‘t’ is very distinct in the word and cannot be pronounced as ‘d’ as then the
word becomes ‘Alberd’, this is not right. Another example is ‘meeting’, it is not ‘meeding’.
These are small examples but they show why the letters differ widely from each other

and must be used independently.

The Tlingit Numbering system

1 TIéx’ 20 Tlékha two tens

2 déxh 30 nas’k jinkat three tens




3 nas’k 40 dax’un jinkat four tens
4 dax’un 50 Kijin jinkat five tens
5 Kijin 60 tledushu jinkat six tens
6 tledushu 70 daxhadushu jinkat seven tens
7 daxhadushu | 80 nas’gadushu jinkat eight tens
8 nas’gadushu | 90 gushukh jinkat Nine tens
9 gushukh 100 tléx’ handit ten tens
10 jinkat

21 tlekha kha tléx’

32 nas’k jinkat kha déxh

43 dax’un jinkat kha nas’k

54 kijin jinkat kha dax’un

65 tledushu jinkat kha kijin

76 daxhadushu jinkat kha tledushu

87 nas’gadushu jinkat kha daxhadushu

88 nas’gadushu jinkat kha nas’gadushu

10




99 gushukh jinkat kha gushukh

101 tléx’ handit kha tléx’

The above chart is showing counting by tens. The Tlingit system can go on
indefinitely. Take the base number you want and add any number from the chart. For
example, in selecting numbers randomly, add a desired number, tléx’ jinkat kha tléx is
one ten and one makes eleven. Tlekha kha kijin twenty and five makes twenty five.
Gushukh jinkat kha daxhadushu, ninety and seven makes ninety seven. Note that this

exactly like doing math in Tlingit, which it is!

Counting things is admissible in Tlingit with the exception of berries. It is an old belief
that instead of counting them, berries are referred to by weight and/or the number of
containers they are in, such as cups, bowls, bags, cans or pails. Also, it is polite and
courteous to give thanks for the berries and all that one receives from its source. Fruits

like peaches, pears, apples, oranges and the like are okay to count.

In addition to this, there is a difference in counting things in human and non-human
form. The human form is for one person it, is tléx’ or tlénaxh tingit person or daxhnaxh
sha, or tingit and so on. Counting people always the ending of ‘naxh’ in it. For many

people, it is shéyadahéni tingit.

On the other hand, non-human forms go by using a number and the name of the
item. TIéx’ da, one weasel, gushakh s’igédi, nine beavers. Dax’un as, four trees, nas’k

jinkat dana, thirty dollars.

Déxh handit gaxw, two hundred ducks. Kijin awsan wunatix, five thousand ants, tléx’

ghagan, one sun kha ch.a dasa and whatever.

As always, while listening is important, to understand what is being listened to is
even more important. And repetition is equally important, using a word or a phrase in
various ways helps immensely as long as the meaning remains the same and does not
change. Not only does it help to learn the word or phrase but it also shows how it can be

used and it increases the learning of the language.

11



Knowing the language is knowing that it is the very foundation of ha khustiyi, our
heritage. The language and culture are linked together very strongly and are dependent
on each other. Language is communicating and it embodies our culture and the world
we live in. The understanding of this means that we are aware of our identity, where we

come from and where we are going.

12



Chapter 3.

My Transcript of my Life-story

This transcript is from a recorded conversation | had with Skaydu.(, Tina Jules, |

interpreted English to Tlingit and Tlingit to English. Tina was speaking mainly English

while | answered her questions in Tlingit. A much more detailed Tlingit and English

narration of my life history, my reflections on my people’s history, my family, our land

and language was given as an oral presentation to my professors on this written project.

T.J. = Skaydu.q, Tina Jules
B.C. = Keyishi, Bessie Cooley

Who Tlingit

English

T.J.

Guk, Skaydu.0 ya xhat duwa
sakwtkingit xh’énaxh, Tina Jules,
dlét khaxh’énaxh. Yukon
University-x’ yax’yé xhat yati kha
yeyagi Keyishi,Déslin daxh s’ét
kadé xh’aktudat’ ,kha shux’'wanaxh
a s’ét kadéxh’akdudat’ aya du
Masters’ degree kaxh.

Kha yéyagi adat ylixh’akhghwatan
at aya, masa shwaghadasa, agha
ha in akakghanik adujidasa
ayaghuxhsakha du Masters’
degree kha dadisawé, kha has du
saux’a, kha xhakh
khwaw(s’adusa itawasigl yiyatini
i.itwudashiyikha kindé idutshadi
ya dayahayi yédainéyi kha
shyidasayi kha axhtawasigl wé
yaxwatiniya Yukon Native

Language Centrex’ yas’ét kade

13

Okay, my name is Skaydu.( in
Tlingit. Tina Jules is my English
name. I’'m here at the Yukon Native
Language Centre at the Yukon
University and today we’re
recording Bessie Cooley from
Teslin and this is the first recording

for her Masters’ degree.

And today’s topic is on how to
introduce herself, then she will us
about who she will be dedicating
her Masters’ degree to, why, and
then she will tell us their names
and then I’'m going to ask the
question about who you would like
to acknowledge for helping you and
supporting you for doing your
autobiography, and | would also

like to acknowledge for doing the



B.C.

T.J.

B.C.

kadat' yé adanéyi. Yat’a tin -
yuxh’aguxhtuta.at, shyidasayi
Yak’é. Keyishi kha Bessie Cooley
axh sax’'u, Kukhhitan Shawu,
Deslin Dakhka tingit has du xha
daxh, Déslin daxh aweé yé ha yati.
Keyishi, ha inkananik gushi
adujidasa yekhghisakha i Masters’
degree kha asa yé has yati kha

dadi sawé has du
jideyekhghisakha?

Axh dakakha, has du in xhat
uwawat,has du jide yekh
khusakha yaxhwadlagh iya
degree yaduwasagu at. Jinkadi
naxh hawuti axh tla kha axh ish
has du yatx’i, shux'wanaxh a
Kanashk’, Robert Leslie yQ-
duwasakw, ch’a yésu 1943 awé
hdch’gixh wusiti, du itdaxh
daxhnaxh shax’u ch’ yésu tlét
xhat khuwustiyi awé hich’gixh
has wusiti. Mary kha Helen yG has
duwasakw tingit xh’énaxh khu.a
gushé. Has du it daxh aweé
Kakank’, Frank Roy Jackson, ha
Na Shadahani aweé ye datiyin. Du
it daxh awé Watkin, Winston

Dennis Jackson yU duwasakw,

14

video recording. We can start with

that, introducing yourself.

Good. My names are Keyishi kha
Bessie Cooley from the Teslin
Inland Tlingit Nation, we are from

Teslin.

Keyishi, can you tell us who you
are dedicating your Masters’
degree to, and let us know who
those people are and why you are

dedicating it to them?

My family, | was raised with them, |
will dedicate it to them, this thing
they call 'degree’. There were ten
of us my mother and my dad’s
children. The first one is called
Kanashk’, Robert Leslie, he passed
away in 1943. After him were two
girls, they passed away before |
was born. Their names were Mary
and Helen But | don’t know what in
Tlingit. After them is Kakank’, Frank
Roy Jackson. He was our Clan
Leader. After him is Watkin,
Winston Dennis Jackson is his

name. he left us in 1967.
And after him was Khis.éxh, Lucy

Jackson is her name. she too has

passed away.



T.J.

B.C.

T.J.

B.C.

ch’a yésu 1973 aweé ha nakh
wugut. Kha du it daxh awé
Khis.éxh, Lucy Jackson y(
duwasakw.hu tsu hdch’ gixh
wusiti.

Kha du it daxh, Jiyit.axhch, tlét
ha in yéudati hu tsu. Jiyit.axhchiji it
daxh awé khuxhdziti. Axh ik’
Kanashk’, Robert Lee Jackson
dés.hu tsu ha nakh wugut dé. Weé
kik’ @ axh Tk’ Khanéik'i Tsh, Albert
Leonard Jackson, awé, ch’a yésu
1973 awé ha nakh wugut hu
khu.a.

Gunatchish. Daxh a xh’aw(s’
yukxhwji adisa itawagisiga
yuyatini ch’a masa i.itwudashiyi,
kindé idutshadi wé | degree
akayejinéyi, itawagisigl yé
nsanéyi yidat, itawagisigl adat

yaxh’iyatani yidat?

Adat tlét tlaxh shaxh xhat uti.
Ch’a adusa itawasiga kindé
itashadi, yisayi uwaya weé i

Masters’degree ye nsaniyi.

Shux’'wanaxh awé axh ish kha

axh tla has du xh’é daxh aya axh

15

Jiyit.axhch, she too is no longer
with us. | was born after Jiyit.axhch.
My brother Kanashk Robert Lee
Jackson is next, he too has left us.
The youngest one is Khanéfk’i Tsh,
Albert Leonard Jackson. He left us
in 1973.

Thank you. The second question,
I’m wondering who you would like
to acknowledge for helping you
supporting you in any way for any
other reason, do you want to talk

about that now?

About that I'm not too sure.

Whoever you want to hold up, and
mention it looks like, all the people
who were trying to help you when
you do your Masters’ degree.

First are my dad and my mother it
is from them that | have our



T.J.

jiyéyati hayuxh’'tangi. Has tsu, axh
daka khu.Owu, shux’'wanaxh a ha
yuxh’'tangi, Lingit awé yé yati ch’a
yidat axh thyeyati wé axh i has
awuttiwu a kha yidat aya sguni
yuxhawautk. Shux’ wanaxh a yat,
Yukon College yadusagun, a aya

ayuxhwagut.

A it daxh aya University of Alaska
Fairbanks-de xhwaguat. Kha
tdakwat a ashukwat sgini
yuxhwagutgu a khudu.Gwu sgln
aya atxhwagut (back ground

noise—hadad!)

tingit asayi xhwasik( adaxh khu.a
yidat tlét adé i.in kukhwanigi,
agha awé yéyati a khudu.uwu
sgin, kha Yukon College kha
University of Alaska Fairbanks
agha awe a ye xhat wuti.

Kha yidat aya Masters’
yaduwaséagu a akaxh yé jixhané.
Marianne, Dr. Marianne Ignace ha
fattatGwu yidat du shukwat
nas’ginaxh has wuti ha 7 has
atwuttwu Vancouver daxh kha
guatshé kK’idén has du xh’edaxh

atxhwaskdwu yidat.

Guk, ya a iti a, wututiwu

yiyaghaghi a sayi gi a yéekhghwati
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language. Them too, my family, our
first language is Tlingit. | still
remember now what they had
taught me and now | am going to
school. First was here. It was called
Yukon College, it is the one | went

to.

After that | went to the University of
Alaska Fairbanks. Before it all, it
was the Residential School that |
went to (back ground noise—
hadé!)

| know the Tlingit name but now, |
can'’t tell you it was a residential
school then and Yukon College and

University of Alaska Fairbanks.

And now | am working for the one
called Masters’. Marianne. Dr.
Marianne Ignace is our teacher and
so the question that we have her
for Ignace, before her there were
three from Vancouver that taught
us and hopefully | hope now |

learned well from them.

Okay, this next piece is when your

degree, when we read it off, you're



B.C.

T.J.

tingit xn’énaxh? 1.iti, awaya
shidasayi adaxh khu.a itawasigd
at yisatini chushdat at yitiwu

shukwat.

Ach aya ya xh’awds’ ha jiyéyat
Xhwasikd chush dat at
kakghishaxit tingit xh’énaxh.
Dasa at ishuwagut kha ya atxh

sitlyi s’ét kadé kadat' yé nsanlyi?

Dadiaswa i chushdat at tingit
xh’énaxh kinshaxidi?

Atxh siti axh tuwich wé masa
shkak khwatnigi, médnaxh sawé
atxh siti wé axh dat at tingit
xh’énaxh. wuduskOwu, gudaxhsa
hat xhwagut, manaxhsa yat
yaxhwadlakh kha gidésakh-wagit
yidat.

Yidat weé adat yuxh’akhghitani a
wé chapters xh( yé gaxhtusani,
yémtusini shyidasayi a, wé kha jit
yéxhsikhayi, khu yaxhwatini yé

datunéyi.

Kha yidat a kaxh ixh’akh
khwaw(s’ a xh( a i khusti a dat ha

in kinigi kha agha awé i chush dat
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going to have a store word in
Tlingit? Your spot, kind of like an
introduction but something you
want to see before you start to read

your autobiography.

And so the question that we have
here for you is, | know that you are
going to write your autobiography
in Lingit. What brought you to this
topic, and for doing this special

recording?

Why did you want to write your
autobiography in Tlingit?

| think it is important how | speak,
why it is important that people
know about me, where did | come
from how did | come and where do

go now?

So now we're going to get into your
topics for your chapters, so we did
your introduction part, the
dedication, the acknowledgement,

the foreword in the process.

And now I'm going to ask you to tell
us about certain parts of your life

and that will be your autobiography



B.C.

T.J.

B.C.

T.J.

shkitnigi awé yé khghwati weé
Marianne tin Kinigi yix'.
Yan iwani gi?

A. (don’t know how to do the nasal

tone.)

Ha in kananik gushi i shukaxh &
has wé has imsiwadi a i Lingit
yuxh’atank tin, Idaka khu.Gwu kha

has du shagin

Ch’a yé xhat nau, Axh ish Bobby
Thomas Jackson ydduwasakw
1908 awé khumdziti. Axh tla
Elizabeth Johnston 1909 awé
khumdziti. Shux’'wanaxh has du
ylaxh’ata.atgi Lingit awé ye yati.
Axh ik’ has kha axh shatxhi has.
Has du xh’édaxh awé xhwasika
ha yuxh'tangi kha 1944 awé
khudziti. Ts’as Lingit awé
xh’axha.axhjin yé xhat kusagénk'i
kha tdakat axh daka khu.Gwu has
du xh’édaxh kha agha awe
Déslinx’, ha néti, ts’as Lingit awe
xh’aduaxhaxhjin ax’ tsu, tdakat
khu.(Q, yidat khu.a tlét ye at udati.
Guatsha tsu yé atnaghati ch’a
glx’sa ya daxh yantu.adi daxh.
Ha in kananik gushi masa datiyin,

i khusti masa datiyin tingit Lingit
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based on what you told Marianne in

the other room.
Are you ready?

Yes.

Could you tell us about your
ancestors who raised you in the
language and your family and your

family history?

I’'m sorry. My dad’s name is Bobby
Thomas Jackson and he was born
in 1908. My mother's name is
Elizabeth Johnston born on 19009.
Their first language is Tlingit. My
brothers and my older sisters, it is
from them that | know our language
and | was born in 1944.1t was only
Tlingit that | heard when | was
small and from all my family and it
was then that in Teslin, our home,
that it was only Tlingit that was
heard there too but now it is not like
that. Hopefully it’s like that again
some time when we are gone from

here.

Could you tell us what it was like,

what your life was like speaking



B.C.

xh’énaxh yuxh’itangi kha tingit du
axhji kha weé an kax’ khu.a?
Wuk’éyin ts’as tingit xh’adu.axhji
ya xhat nawadi aghéa akhudu.lwu
sglinx’ awé a dé xhwa gat

daxhadushu takw ya xhwdlaghi.

Ha S’ati yagiyi kha Easter kax’
awe néetde natu.atchin. Nét
yamtudlaghi ts’as ha khusti xh(
awé at tu.atch tdakat ha
yuxh’atangi kha ha khustiyi masa
wuti.

We takw iti yan shlwatani, sgani
dé khuxh tu.atch. Tle shux’a ye
atwughani weé sgin tlét a ye ha
udatiyi y0 tl'atgika tsu ade
natuatch, adé ha uda axh tla kha
axh ish axh 1k’ has mayatiyéx’
ch’u daxh naxh ha in has dati-

nich.

Kha Tlaxhanés Khuwu yi
duwasakw adé natuatchgi yé.
Agha awé axh ish kha axh tla
wlshnaxhtiyi has a.Gwin. Ch’a
yésu takw iti ya shunaxixi awe
adé natuatch ha yakw kha wachin
tin. kha ha S’ati yagiyi kade ayé
ha natich.
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and hearing tingit and living on the

land?

It was good hearing only Tlingit
when | was growing up, it was then
that | went to the Residential
School when | was seven years
old.

We went home on Christmas and
Easter. When we got into our life,
everything, our language, our life,

how was it.

When summer was over, we would
go back to school. It will be like at
first when we were not at school we
go back to the land, we would drift
back to the land, my mom and my
dad my brothers, sometimes both

of them would be with us.

And the place we would go to is
called Johnston Town. It was then
my dad and my mom had a cabin.
Before summer was over, we
Would go there with boat and
motor and we would stay there until

Christmas.



T.J.

B.C.

Agha awé axh ish kha tdakat uhan
atutin kha ghéwu dak
katuyékhch. TIét kaxis’ ha ji yé
udatiyin aghé ach awé wé dzisk’u
dliyi kha xhat tusaxuk nich
s’ékhtux’ kha dlét dak wustani
aweé kayash ka yetu.uch xhat ha
atxhayi, ax’ awe tat'ix’nich, yé awe
ha ji yé wuti ha atxhayi kha tlekw
tsu tu.in nich.

Y4 a.iti a i satd dat aya kha dasa
yisikl masa axh a wuxix ha
yuxh’atangi kha tlét shixh ha usti
masa ya at nanin ts’as tingit ye
du.0wu daxh dlét kha xh’énaxhde.
Shux’'wa a xh’awls’ dwé masa a
dat itGwati wé a khudu.ux’u sgan,
masa ha yuxh’atangi tin wuti?

A dat yOtuxhatanginich masa tiyin
tingit masa yakhkhwakha a it
daxh awe dlét kha xh’énaxh tsu
adat dat yatuxhatanginich, atxh
sitl adat yatutangi masa khuyékh-
ghwakha, a it daxh awé a dak
a.atch a.dat yuxha’dughi.atk.
Haw, tlaxh yak’é
adatydtuxhatangi, agha awé yak’é
masa yékhkhwakha dlét kha

xh’énaxh.
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Then my dad and all of us hunted,
we set a net. We did not have
electricity that is why we would dry
the moose meat and fish in smoke
and when it snowed, we would put
fish, our food on the cache, there it
would freeze, that is how we had

our food and we picked berries too.

This next section is about your
thoughts on how our language
declined and we’re not sure What'’s
happening from using Lingit only to

English.

The first question is how do feel
that the Residential School affected

our tingit language?

| think about how it is in Tlingit that
| will say after that | think about it in
English too, it is important for one
to think about (s)he will say after
that they will out and say then they

will talk about it.

And it is good for me to think about

what | am going to say in English.



T.J.

B.C.

T.J.

We Alaska Highway de, ha
yuxh’atangi tin gi watut?
TIét dasa adat at xnwasaku.

1942/3 wé ya wushin yukdunik,

tiét khuxhwasti agha.

1944 awé khudziti kha axh tla kha
axh ish has du in atgut(de

naxhagutch

Daxhdushu takw yaxwhadlaghi
awe wé sgunde xhwagat. Axh ish
yé dayadukha tlét & yé udatiyi kha
jigha yati ghiyés’ hitde wututiyi,
kha wé tukhéx’i at family
allowance yU duwasaku at tsu tlét
iji yékh ghwati. Agha awé
khunaxh daxhadishu dana tléx’
iyadi ye aweé i tukhé. Sgin daxh
wuadi iji daxh khut kekhghwaxix.
Adaxh awé weé sgin takw, tléx’
takw kanaxh tlét a yékhghwati.
Ach awe tlét xhwasakd highway
daxh.

Weé Indian Act kha wé Department
of Indian Affairs dé, yé yan dusniyi
wé Teslin Indian Band ye
dadunéyi kha tdakat at axhu a weé
ghunayéda has du policies-i yé
dadunéyi wé i status-l khut wuxixi

yaxh, wé dlét kha yishayi
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What about the Alaska Highway,

did that affect our language?

| don’t know anything about that,

they say, | was not born then.

| was born in 1944 and | would go
and | would go into the bush with

my mom and my dad.

When | reached seven years of age
| went to school. My dad was told
they could put him in jail and you
won’t have the thing we pay called
family allowance too. Then we pay
you six dollars for one of your
children. If they leave school, it will
be lost to you. And for one school
year, it won’t be there for one year.
That is why | don’t know from or

about the highway.

What about the Indian Act and the
Department of Indian Affairs when
they first started setting up Teslin
Indian Band and all of that stuff like
when you lose your status when

you married a white man.



B.C.

T.J.

B.C,

masa tdakat adat i tuyatyai masa
ha khustiyi kha ha yuxha’tangi tin
wuti?

Axh tdwu yanikw tsu ye ya nakh.a

Wé Department of Indian Affairs,
DIA, kha Federal Government has
du policies tin wé ha iti yan has
amsini Teslin Indian Band awé
ch’akw kha ghunayéda ya tiyi
policies has du jiwu ydkhuxha.axh
tléx’ yatiyi a awé Residential
School Books, adéen a wé
ghunayéda yatiyéda we istatus-i
ijidaxh khutkéxixch. Masa ha
khustiyi kha ha yaxh’a-tangi tin

wati itGwich?

Ha ghunayéda a tlakw aya yé
dusagun. Axh ish Atlen kha Désin
yé dusagun, Atlin Teslin Ch’a
yésu 1962 awé axh jidaxh
wuduwati wé Ltingit khusti kha
1985 awé axh jjt wuduwati weé
status yoduwasagu at. Axh jjdaxh
wuduwati axhwa-shayi akaxh

aweé, dlét kha awé axhwasha kha

ha tingit khustiyi tléxh ha ji yekh
ghwati, agha awé 1985 axh jit
yamdudzikha tsu. Adaxh khu.a wé
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How do you think of all of that how
do you think that impacted our life

and our language?
I’'m sorry say it again.

How do you think the Department
of Indian Affairs, DIA, Federal
Government, they set up our Band
office, it was Teslin Indian Band a
long time ago | heard they had
different kinds of policies, one of
them was Residential School
Books, another was different ways
you could lose your status as an
Indian, they had policies like that,
how do think you think all that
impacted our culture and our

language?

A different way, they always called
it that. My dad, it was called Atlin
Teslin Band. It was in 1962 that
they took my status away and it
was in 1985 that they gave me the
thing called status. They took it
away from me because | got

married, | married a white man.

We will have our Tlingit way of life

always, it was then in 1985 that



T.J.

B.C.

T.J.

B.C.

shax’ awé has du jidaxh khut

wuxix wé status ydduwasagu at.

Aghéa aweé khushtuyexh weé dlet
shax’ has uwashayi, yé at wuniyi
tle wé kha du shat tlé Lingitxh

wusiti.

TIéxh uya yUtuxhatinich, ach aweé
weé xX’0 X" kamtushaxit kha axh tin
kha ha khusti dat.

Marianne, du xh’awaw(s’i aya yat
kha tlét K'idén xhwasaku we iti a
xh’aw(s’ xhux’ at xhin shagiwu
adaxh khu.a masa i yixh’tangi tin
wutl wé tlét Lingit yi shayi. Axh
towu yanikw, we tlét Lingit yishayi,

i yaxh’tangi tin gi wuti?

A awé i.in kaxhwanik dé, axh

jidaxh wuduwati axh tingit khusti.

Weé Land Claims kha chush
gamani ye uwuniyi ha in kananik
gushi masa at wuni ax’ kha masa
ha ylaxh’tangi tin wuti ituwuch, i
shkatnigi a dat?

Aka ye has jiwané axh ik’ has,
xhat khu.a tlét tlaxh axhu yé xhat
uti, wé Déslin Sgunx’ a yé jikhwné

ach awe tlét has du xh( ye xhat
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they granted it to me, but the

females lost what is called status.

But it doesn’t matter if they married
white women, if that happened then

the man’s wife became an Indian.

| would think it is not right that is
why we wrote the paper with my

feelings.

There’s question here that
Marianne had and I'm not sure if
you covered it in the last question
but what was it like when you didn’t
marry a Tlingit person? Did
marrying a non-Tlingit have an
impact on your language on
Tlingit?

That’s what | told you about
already, they took away my Tlingit

way of life.

When Land Claims and self-
government happened, can you tell
us what happened there and how it
affected our language in your

opinion, your story about that?

My brothers worked on it but | was
not involved much, | worked at the

Teslin School, that’'s why | was not



T.J.

B.C.

T.J.

uti adaxh khu.a tdakat adat at ha
in kadunigin.

Yé awe tusiki masa ya atnanin.
Yidat awé kadushxitnich, Lingit
ylaxh’atangi tlaxh atxh siti. Wé
Deslinx’ yéjinéyi a awé ye
dayadukha tingit yaxh’atangi atxh
sitl.

Haw, ha tuwasigl yuxh’itangi,
(Lingit xh’énaxh) tlét yaxh'’itangi
khu.a. itawagi sigd yisha glgu ha
yaxh’atangi? Yidat tlét xhwasaku
ch’u yé gi yati.

Wé Covid yé wuniyi dé, wush
xhan daxh yé ha wuti, masa ha

yaxh’atangi tin wati itGwuch?

Agha awé wish xhu daxh ha
kuduna, ch’a nét a yé ha wuti tlét
tlaxh K’idén at unati tlét wash
xhlxh tuda.at. Agha awé ha
yaxh’atangi tlét tlaxh tidén a yé

~

du.l
G0k, ch’a yé gugénk’ hédé
atwughani yidat. Masa atwuniyin
dat awé kha masa i twdch ha
yaxh’atangi tin wuti.

Ya a.itdaxh a iyéjinéyi ha

ylxh’atangi tin dat aya. Ha in
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with them but they told us

everything about it.

That’'s how we know what is
happening. Now it is it is written,
the Tlingit language is important.
The Teslin employees are told the

Tlingit language is important.

Oh, we would like you to speak
Tlingit, but if you do not speak,
would you like to learn our
language? | do not know if it is still

the same now.

What about Covid, when that
happened, we were separated,
how do you think that impacted ha

yaxh’atangi--our language?

At that time, we were ordered away
from each other, things were not so
good. Our language was not used

much there.

Ok, a little bit of change of direction
now, that was all about what had
happened historically and how it

affected our language.

This next section is about your

work with our language. Can you
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kananik gushi weé ha ylxh’atangi

kha.itatGwu?

Wé ha yixh’atangi xha awé a ye
xhat wuti ch’a tlakw kha wé office
yuduwasaguye, a ye xhat udatiyi
agha awé yéjixhwané. Kha @ nét a
wugudi, tingit xh’énaxh
yaxh’atangi tle xhat du xhuxhnich
Kha has du xh’akaxhanigi daxh
kha a.it daxh awé wé ha
yaxh’atangi kha dasa atinxh siti
aka yejixhwané. Kha
xh;akaxnhnik kha wé kashxit tsu
yédaxhané kha Lingit xh’énaxh
aweé a yé wuti wé kashxidi.

Wé kashxit dé dasa adat kakhghi

nik wé kashxit?

A aweé i.in kaxkwanik.
Shux’'wanaxh atxh siti kha
xh’akinigi a.it daxh aweé kha
xh’akshaxidi yé daduné.

Keyishi, awards yaduwasagu atx’
yam duwadlakh, dat kaxh sawe,
masa yiya-dlakh wé Literacy
Award

I’'m not sure | know what you want
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tell us about your career teaching

the language?

| was involved in our language all
the time and when what is called
the office when | was there, that is
when | worked. And when
someone came in who spoke

Tlingit then they would call me.

And after | interpreted them |
worked in all that had to do with our
Tlingit language. | interpreted
people and | did translation too and

the translation is in Tlingit.

What about translating. What will

you tell us about translating?

First it is important for you to
interpret after that the translating is

done.

Awards were received, what were
they for, how you got that Literacy

Award and the medal?
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Gha yati, gha yati. A it daxh a
yékh Dasa yé naxh dusni i tuwuch
ha ylxhatangi ch.a shugu yaxh

daxh gaxh gaxh tatsinit?

Shuxwa naxh yé xhwaji kha
tuwagaxhsagld wudushgugu ha
yuxh’atangi, tlét kha tuwaushga
wadusku, ts’as kha tuwasiga
awe,yé khuyakhéch , yé aweé adat
xhat tayati. Datlénti yiyadlaghi
yuxh’i-tangi adaxh khu.a ch’a i
jigha-yati yisakiwu. Ts’as we.éch

awe gaghi sakl itawasagiwu

We.é yuxh’atangixh i atlyiyaxh,
dasaweé tlaxh atxh siti wé
ylaxh’atangi dat?

Kha ikinigi Lingit aya yé xhat yati
yé yuxhakhayi xhat xh’aduwus’
nich “Lingit xhénaxh gi yuxh'’iya
tank?” Agha awé xhwasikd tingit
yé xhat wutiyi. A awé wududzik{
gldaxhsa hat iyagut kha
daxh’'wéa.nésa axha yé 1 yati.

| khusti awé kha inkik. A aweé kha
tuwasigld wuduskdwu.

Hdchi a xh’awds’. Dasa i tawasigQ
weé ha shukaxh ya has na.adi a

has, has du in kinigi?
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It's ok, it’'s ok. | will go to the next
one. What do you think needs to be
done to bring our languages back

to be as strong as they once were?

First off, | think that they have to
want to learn our language, they
don’t want to know, they just say
they say they do, that’'s what | |
think about it. You have almost
made it to speaking but when you
are capable of knowing. It is only

you that will know if you want to.

To you as a speaker, what matters

most about the language?

When you tell people | am Tlingit, |
used to be asked “Do you speak
Tlingit?” Then | would know that |
am Tlingit. Then they would know
where you come from and which

clan.

You are telling people your history.

That is what they want to know.

Last question. What message do
you want to tell the future

generations?



B.C.
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We ya has na.adi a yi
gu.axhx’'wan yU has daxhakha ha
yixh’atangi ka yé jiniyné tdakat yi
tatsini tin agha awé ha yixh’atangi
ch’u a yékhghwati yi xh( kha vyi
itxh ya has na.adi tsu has du ji

yékhghwati .

TIéx’ xhawds’ aka dak tuxhditan.
tlakw i xh’axha.axhch ya yuxh’i
tangi kha mayatiyéx’ ha in i hén-
nich dasaitla, i ish, ifitk'u has i i
has amtitiwu at, a gi ye ayati |
tawasigl we i Masters degree xh(

yédatiyi?

Axh t0 yé yatiyi at, dat xhat
xh’iw(s’ atxh siti tlénaxh axh ta ye
wutlyi, cha khustiyi aweé tle
tutaghasi At a tikwha a, ha
uwawatt.dakat ha khustiyi kanaxh.
tiet tdakat at adat ye ha wuti

Dasa a dat i xh’axhwawawds’, aka
dak tindatani axhu yé wutiyi
kashaxit kha yé gaxh tusani hat yi
gldi kagaxhtutadat’. we i tta gwat |
ish i.1 has amiituwu atx’, kha a xha

yé gaxh tu.Q.
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The ones that are coming. | say to
them, | offer them my
encouragement and support to
work on our language with all of
their strength, that way our
language will still be there among
you and the ones coming behind

them will have it too.

One more question | just thought
of, | always you talk in this way and
sometimes you share with us a
lesson or a teaching or something
that your mom or your dad or your
grandparents taught you and you
share it with us, are there any of
those teachings or lessons that you

would like in your Master’s degree?

You ask me about what |
remember. | remember thing that is
our life, is taboo to us. It’s in it that
we grew up on over all our lives.

Some things we don’t bother with.

What | just asked you if you think of
any other ones you want included
write it down and we will arrange
for you to come and record them,
Things that your dad maybe your
mom taught you and we can just
tuck it right in like that.



Ch’u & gi a yé at yati?

B.C. TIétayaxh kigé gaw kugé
yiguaxhx’wan ya yi daya xhakha
yi ha yuxh’tangi tin. Y7 ji gha yati
kha iyitatuw( kha yi ji gha yati
yishaglgu kha yé idainéyi.

Yiguéxhx'wan!

T.J.

B.C. A, gunatchish xhat xhiw(s'i.

End of transcript
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Is there anything that you want to

add to say?

There is not enough time to tell you
| offer you my encouragement and
my support with our Language. You
are capable of teaching it and you
are capable of learning it and giving
it to others. Encouragement and

support!
Gunatchish. Good job!

Yes, thank you for asking me.



Chapter 4. Reflections

“When you tell people | am Tlingit, | used to be asked ‘Do you speak
Tlingit?’ Then | would know that | am Tlingit. Then they would know where
you come from and which clan.”

This paper has highlighted ha khustiyi, our heritage/culture and ha yuxh’atangi, our
language, as well as the importance of it all. It is our foundation and we must show it the
respect it deserves! As | explained ha yuxh’atangi, the Tlingit language, is the first
language of my entire family, from the oldest (born 1908) to the youngest (born 1951),
was/is Tlingit and it was used in every day life. This is how | kept my language and tried
to teach it. Thus, the way | was raised, the Tlingit language was used in an everyday

manner, not classroom style.

Today, our language is taught in school classrooms (short periods daily) and also
taught in various gatherings by different groups. Language continues to be heard in
songs and dances, stories are told in these gatherings, such fish camp and berry

picking. Our government also uses Tlingit at General Council meetings, and AGAs.

Our church does readings in Tlingit. Colleges and universities also offer certificates
and degrees in Indigenous languages. This is most encouraging and is something to

work toward.

The ones that are coming. | say to them, | offer them my encouragement and support
to work on our language with all of their strength, that way our language will still be there

among you and the ones coming behind them will have it too.

The information contained in this paper is primary information received from my

parents and my six brothers and sisters. The first language of this entire family,

Gunatchish Y1 gu.axhx’wan
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In university papers, theses and projects, the standard way of presenting information
is to cite the authors and editors of previous works and to provide a list of these works in
a List of References or Bibliography. Since my grandparents’ and parents’ time, and
during my own time, anthropologists, linguists, historians and others have written about
Coastal and Inland Tlingit peoples, and their works have been listed and cited in print

and online.

In this project, however, | have chosen to present and cite my information in the
traditional Tlingit way that | was taught, noting my parents — and with that their own
ancestors — along with my siblings as my sources of information. In addition, the people
of Teslin past and present are and were my sources of information: 300 to 400 people,

far too many to name.
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Appendix A. Photographs

Figure A. 1 Johnston Town, circa 1930's or 1940's. Photographer unknown.

Figure A. 2. My parents, Bobby Thomas and Lizzy (Elizabeth) Jackson. Photographer unknown.
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(Photo Source: Catherine McClellan fonds CMH Archives) e

Figure A. 3. Part of my family. L to R: Mother Lizzie Jackson holding Robert Lee, Kathleen, Winston, Lucy
and me, Bessie. Photo by Catherine McClellan, 1948 or 1949.

Figure A. 4. Teslin Tlingit canoe in front of the Aces. 2021. Photo by Dorothy Cooley.

32



Figure A. 6. Example of Inland Tlingit language incorporated into modern life. 2021. Photo by Dorothy
Cooley.
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Figure A. 7. Aerial view of my hometown, Teslin, with Nisutlin Bay in the background. 2022. Photo by
Dorothy Cooley.
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Appendix B. Translation of the United Nations
Universal Declaration of Human Rights, 1948

Note:

As a fluent speaker of our language, | have been called upon for decades to translate
documents into our language. My translation of the United Nations Universal Declaration
of Human Rights is an example of my work. In my experience it is very important to
capture the essence, meaning and wording of the English text, but it is equally important
for me as a Tlingit person to capture its essence, meaning and wording in Tlingit, and
thus bringing it to life in our language.

UNIVERSAL DECLARATION OF HUMAN RIGHTS
TLINGIT TRANSLATION*

tt'anikd “Human Rights” Yadachin tingit Yu xh’atangi Yéxh.

1. Adétx’i k’é tin awé has khughastich kha ch’a yé has du.in khunghati. Has du tawu
khudziti kha yu tutank has du jigha yati. Tufa.an tin wish in yé has khunghandk.

2. tdakat khach yahén ya “rights” ya duwasagu at, chushtuyéxh:
- khd manx’as shawatxh khusatiyi
- méa sa kamdiyés’ kha dugu
- ch’a ghunayéde y0 xh’adutangi
- ch’a ghunayéde datiyi kha at dayGtutangi
- ch’a ghunayéde datiyi kha atk’ahini
- du atx’i, ma sa yaku.gé, ma sa yaku.atl’
- adu xhude sa khumdziti, anyadi shakde manx’as tlék’
- ch’a daxh’'wa kha tl'atgi kaxh sa hat khuwatini

Kha ya yédat yagi i tl'atgi a gamani ch’a i ayixh satlyi manx’as tlék’ tlét at dat udati.
3. 1 ayi awé wé “right” kaxit’ ght kha kayért ta khistiyi.

4. Tlét adu ayixh sa usti wé “right” du gixhuxh i wutyéxhi kha ch’a yée tlét i ayixh usti tsu.
5. TIét adu ayixhsa usti we “right” i wutchlni.

6. Ldakat kha jigha yatl tlaxh K’'idén yan wududéti law tinaxh, fdakat yéde wach yéxh.

7. kdakat kha jiyis ch’'u shugu yati wé law tlé yé awé naghati tdakat kha yis.

8. Wé ch’a i.ayi tlatgi kaxh i jit yamdudzikhayi “rights’ tIét & ayamdunéyi, agha awé axh
siti wé law tGnaxh “axh it idashi” y0 yinghikhayi.

9. TIét adu ayixh sa usti wé “right” ch’a yéyis ghiyés’ hitde imdusg(di, a imdutshadi kha i
tratgi kaxh ikamdinayi.
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10. Wé “courts” tinaxh i xh’amduw(s’i, agha awé axh sitl gaginaxh yé_mdusniyi.

11. TIét ma sa yisgidin y0 i dat khunaxhduti i jit &t shumdatiyi shukwadin. | jit at
shumdutiyi, & yé inghati, chush jiyis yO xh’aghitanit. TIé&t ma sa yisgidi, tlét ade ikade
khuyanaxhdukhayi yé ch’a ma sa.

12. | ayixh sitt weé “right” i itghadushi yak’éyi i sayi géde y0 xh’adutangi, i xh’ahadi nét du
Yix’xhi, i X’0x’u (mail) du tGwu kha ch’a mé sa i i.akamduniyi ch’a yeyis.

13. | ayixh siti wé “right” i ayi i tFatgi kat wugut glt’asa i tawasiga. | ayixh siti wé “right” i
tratgi kaxh yigldi kha khuxh yidag(di i tawasaga.

14. Imdufchdni, i ayixh siti wé “right” ch’a ghit'a kha tl'atgi kade yigldi kha xh’lyaw(s'i i
itghadashi. Ya “right” i jidaxh kékhghwaxix khiyajaghi kha ch’a we.¢ tét aya iwudanéyi wé
yax’ kamdujixidi at.

15. | ayixh siti wé “right” kha tI'atgi k& ye i datiyi kha tét ade ch’a yeyis a.iyaxhdutsigiyé i
tawasigl ch’a gh(t’a kha tl'atgi kade yittsQwu.

16. Ayéxh kha yikdyat’i axh siti khumdushayi kha yatx’ du.Gwu. Yé atwuniyi, ghayati ma
sa kamdayés’i kha dugu, dax’'wa kha tl'atgi daxh sa yé yé khuyati kha daxh’'wa atk’ahin
sa yé yati. Kha kha shawat has du ayi “rights” tle shugu yéxh diti wuch has wudashayi
kha wuch nakh has wu.&di. TIét ayéxh udati khumdushayi tlét kha tuwa.ushglwu. Axh siti
i gamani K'idén T wultini.

17. Axh sitl atx’ ihéni kha tlét uya ch’a yeéyis i jidaxh yé_mdusniyi.

18. Axh sitl i atk’ahini kha in kinigi kha yé da.inéyi kaxit gh(t ch’a tlénaxh kha ch’a ghat
kha xhd.

19. Axh sitl itawasiglwu yé yéxh yutitangi kha yuxh’itangi. TIét uya a iyamdulsigi. Kha i
tawasaglwu axh sitl ch’a gh(t'a kha t'atgi daxh tingit has du in yé i.Gwu wé i satiwu.

20. Axh sitl kaxit’ ghat wish xhat khinta.adi kha ax’ ch’a nanaxh yuxh’itangi. Tlét ayéxh
udati ch’a dax’wa fingit xh(t khuyinsakhayi.

21. Axh siti wé i tI'atgi ka gamani ye atdané, “political affairs” ya duwasékw, a xh( ye
idatiyi wé has du jiyis y&jiné tunaxh manx’as ch’a i yéxh y tuwatangi politician tin. Kha
yat'énaxh votes yeé naxhdusni gaman has du jiyis. | jit a yéxhduskha kha tdakat wiich
yéxh kunghadéat (equal). Axh siti wé public service t0 yé idatiyi ch’a asa yéxh.

22. Weé atd khi.Owu society tdakat yedé i.it ghadashT k'idén khistiyi yis.
23. Axh siti ch’a dax’'wa yéjiné sa itawasigl yéda.inéyi kha i jikhéx'i a yéxh kunghagé aka
khistiyi kaxh. Kha kha shawat ch’u shugu yéxh yé jinéyi yé has adanéyi has du jikhéx'i

tsu ch’u suglxh naghasti. Ldakat yé jinéyi tingit axh siti wlisht has wuda.adi has du dat at
has anghadétit.

24. Ayéxh yati wé yé jiné yagiyi tlét khudaxh kuyat’i. Axh siti k’idén wudutsdyi kha aka
kha jidukhéyi holidays kha jiyédatiyi.
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25. Ayéxh yati i.ide guxhdashiyi at ijiyedatiyi, k’'idén has itatini kaxh wé i xhan a kha i
yatx’i tlet ké yi.unigu; na.at kha hit yi jiyedatiyi; i.itghadushi yé jiné ghat idatiti; i nigu;
imdashani; i xhan a i nakh wunawu kha tlét dana yu yighakhx'u ya ch’a dadisa i jikanaxh
tiyi. Kadiyadi shawat kha du yadi k’idén has du itghadushi. £dakat adétx’ ch’'u shugu
yéxh kudat has du ayi “rights” chustuyéxh tlét wudushayi has du tla.

26. Ayéxh yati sgani yu igutgu kha tdakat kha sgdni yughagut. Shux’a a sgln free-xh
naxhsati. K’'idén at ghisak( kha mayikuyat’ sa itawasigd sgdni yughigut. Sganx’ i.f
ghaduttiw tutan tin khinugu fdakat kha tin chushtuyéxh dax’'wé na sa yeyati, dax'wa
atk’ahini sa yeyati kha dax’'wéa kha tI'atk’i daxh sa yéyati. Ayéxh yati i tla kha i ish ye has
xh’éyakhadyi ma sa kha da sa i.T ghaduttGw sginx’.

27. Ayéxh yatl i ani arts kha science xh{ yé idatlyi kha ch’a da sa yak’éyi at yé has
adané. | yé jinéyi, artist, writer or a scientist yéxh K'idén naxhduttin kha a kaxh at
naghighat’.

28. We i ayi “rights” K'idén ghaduttini kha & ayanaxhdunéyi kaxh, yu “order” yu duwasagu
at ghadutyéxh kha weé i ani kax’ kha wé tt'anikax’ yaxhdutin.

29. Wé aka iwawadi ande “duty” i jiyéyati. Ya law tlé “human rights” aghuxhtayéxh. Agha
awé tdakat kha wich ya ayaghuxhdané.

30. Ldakat yé {t'anikax’ ch’a na.ani ch’a da sa kha ch’a & sach hlch’gixh anaxhtayéxhi ya
yax’ a dat i datdwu “rights”.
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