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Abstract

The ancestors of the hangominom speaking people lived along the lower Fraser River and
all around the shores of neighbouring Burrard Inlet in British Columbia. The Central
Coast Salish people living here today are their descendants. Throughout the time that
we’ve lived here, our elders shared oral narratives that conveyed history, life skills, and
the legal and moral code by which our people lived. In the present work, | have restored
three oral narratives of the people from the village of solilwota?} (Tsleil-Waututh),
originally related by Tsleil-Waututh elders in English. First, the narratives were translated
by Dr. Ruby Peter into her holqominerh dialect (Vancouver Island). Once translated, |
converted the narratives into the hongominom dialect. My hope is that these narratives
will inspire and inform our younger generation who are working to gain fluency in our

language.

Keywords:  First Nations narratives; Coast Salish; holqominsm; hangominom;
Tsleil-Waututh
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Preface

My earliest formal exposure to our language/culture as my memory serves me
came during the early 1970s. At that time, by my own estimation, there were
approximately 35-40 native speakers of Halkomelem at Musqueam Village. These
included perhaps 13 speakers of hangominam (the Musqueam dialect) with a smaller
contingent of Halgemeylem (Upriver dialect) speakers and the balance that were
holgominem (Vancouver Island dialect) speakers. This is part of a social dynamic,
recognized by linguists in other works, where holgominom has become the most
prevalent of the three dialects of Halkomelem.

| was part of a cohort of school-age children that participated in a short-lived
revitalization program sponsored by the Musqueam Administration through Government
of Canada and BC Provincial Government grants and developed by my late grand uncle,
Arnold Guerin and UBC linguist Jay Powell. That classroom program didn’t survive into
my teen years though there were ensuing iterations of it in the public schools. In 1983, at
the age of 20, I took a summer job at the UBC Museum of Anthropology on a project
called the Coast Salish Research Project. The project objective was for us to develop
employment skills as archival researchers, develop tours and a slide presentation focusing
on Central Coast Salish Culture and be trained as tour guides to present the finished
product.

The project leader was ethnobotanist David L. Rozen whom I’d seen frequently at
funeral gatherings in our communities assisting late Uncle Able Joe with Christian
prayers that they’d translated into Hul’q’umi’num’. The fact that David is a fluent
speaker of Hul’q umi’num’ triggered the competitive aspect of my personality. It inspired
me to pursue the learning of my language where no other influence, including
encouragement from my mother and peer pressure while attending residential school, had
overcome my resistance due to conditioning that led me to regard our language and

culture as inferior and not worthy of pursuit.
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Before the summer project had even run its course, | began working with my late
grandfather’s elder brother Edward Guerin to learn more about our language using the
phonetic orthography | had learned in the 1970s to document the information he was
sharing with me. I would have worked with my late grandfather except that he was a
residential school survivor and had become a staunch Catholic through that experience
even though hangominom was his first language. His brother Uncle Ed, however, had
been sickly as a child which resulted in his being kept home from residential school. This
meant that he hadn’t been subjected to formal indoctrination against our language and
culture.

| worked with Uncle Ed for several months, but his language use had been
dormant for so long that he struggled to remember words to share with me for my
documentation.

One day, after working together for some time, Grandpa Vic came by to see his
brother about something. Once he found out what we were doing, he joined us. With the
two of them together they began to speak the language with each other and at that point, |
couldn’t write fast enough to keep up with them. I continued work with Uncle Ed and
Grandpa Vic until they both passed on.

In 1985, Musgueam was approached about participation in the opening
ceremonies for the upcoming World Exposition in 1986 (Expo 86). Most of Central Coast
Salish Culture is very private and personal in nature or confined to very strict rules for its
use. However, my maternal grand uncle, Dominic Point, was knowledgeable of a few
songs and performances that were not subject to those restrictions. A group of us were
trained to perform the warrior dance attributed to the great warrior geyapalenaox"
(Capilano in its Anglicized form). The performance at the opening ceremonies was a
huge hit and after Expo 86 our dance group was in high demand. I had learned the words
to the song that the elders sang to accompany the dance and was the only one that sang
along with the elders as | danced.

With the drumming and singing of the elders and the war whoops emanating from
us as dancers, | was under the impression that no one was aware of my singing along as |

danced. However, as the years passed Uncle Dominic’s voice began to weaken until one
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day he took me aside and asked me to stand beside him to support him in singing the
song. | had graduated from a dancer to singing alongside the elders!

Whenever we did warrior dance performances, the organizers would call upon the
group to put someone forth to speak on behalf of the group. Uncle Dominic always took
the initiative in performing this duty on behalf of the group.

Backtracking a little bit, the work I’d started with elders at the time of the Coast
Salish Research Project was fruitful, but | was really only documenting isolated words
and phrases in our language as well as learning to make the unique sounds that don’t
occur in English. T wasn’t learning to speak the language per se although I was laying the
foundations for doing so. In the 1990s, Musqueam entered a partnership with UBC to
offer a linguistics-based instructional program for learning hongominam. | enrolled in the
course and began formally learning to speak the language. | continued the program
through to year 4 which solidified my journey toward becoming a speaker of
hongominom.

Returning to the narrative on the warrior dance group, on one occasion when the
group was called upon to put forth someone to speak to the assembly, Uncle Dominic put
his hand on the small of my back and quietly said to me “You go do it.” I protested “But
Uncle! I only know a few words in the language.” “Doesn’t matter.” He chided me.
“You’ll never learn if you don’t just do it.”

From that time forward I began writing prepared speeches when we were invited
to performances. Uncle didn’t always send me forward, but | was prepared when he did.
In the beginning, my speeches were mostly in English with a few hongominom words
sprinkled here and there. Gradually, the hangominom content increased until finally | was

giving fully hangeminom speeches followed by an English translation.
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Chapter 1. Introduction

The earliest contact between the hongominom people and Europeans occurred
around 1800. Specifically, Captain VVancouver sailed into the Salish Sea under British
sponsorship in June of 1792 to find Spanish ships anchored off of s?algsan (what is now
known as Point Grey). Sixteen years later, in July of 1808, Simon Fraser arrived, by way
of the river that now bears his name, under sponsorship from the Northwest Company.

In that early contact period, indigenous people here on the Northwest Coast
outnumbered first explorers and subsequently settlers by a substantial margin. The
cultural status quo that had held sway in our territory for millennia remained relatively
stable due to the power balance attributable to the demographics of the day.

In the short time between first contact and the third quarter of the 19" century, the
power balance had shifted considerably. The two crown colonies on the mainland and
Vancouver Island had amalgamated in 1858 after gold was discovered in the area and
joined the Canadian Confederation by 1871. The settler population vastly outnumbered
the indigenous population due both to the sheer number of people immigrating from other
provinces as well as from outside of Canada and to introduced disease to which the
indigenous population had no immunity.

The drastic reduction in indigenous population resulting from these influences
coupled with the enactment of the Potlach Law in 1885 and imposition of residential
schools in the 1890s, started a long, but swift decline of indigenous language and culture
in BC and, in fact, across the country and the continent!

By the 1970s, the tally of hongominom speakers at Musqueam Village had been
reduced to perhaps 35-40 speakers by my own estimation. That count is not based on
official records. In fact, I don’t believe official records include a count of indigenous
language speakers up to that time period.

Many people at Musgqueam didn’t perceive that low count as a crisis and, to this
day, our people tend to be complacent about our loss of language and culture. We

reached a point in the latter part of the 1990s when we had only two remaining native



speakers of hongominom at Musqueam Village and three proficient second language
speakers. This situation was mirrored in other villages in the honqominom dialect area.

In August of 2012, I began a nearly six-year stretch working in the Language and
Culture Program of the Tsleil-Waututh First Nation. During that time, we became aware
of another native hangominom speaker living on Vancouver Island in Nanaimo. We were
put in contact with Aunty Josephine Good (nee Cunningham), originally from Coquitlam,
through my colleague, linguist Dr. Donna Gerdts. After periodic sessions working with
Aunty Josephine, she sadly passed away in December of 2014. Her passing left us with
no remaining native speakers except her brother who resides in Mt. Vernon, Washington
and with whom we’ve never had any contact.

Also, while working with Tsleil-Waututh First Nation, | was made aware of
several oral history narratives left by the late Chief Dan George as well as other
Tsleil-Waututh elders. These interviews had been conducted with various journalists and
authors over a number of years and these narratives had been documented by them in
English (MacDonald et al. 1998 and Thornton 1966). The manager for the
Tsleil-Wauthuth Language and Culture Program, Mr. Gabe George, wished for them to
be translated into hongominom. Dr. Donna Gerdts suggested that the most effective way
to get a reliable translation would be to work with an L1 speaker of Hul’q’umi’num’ (the
Vancouver Island dialect) and then convert the Hul’q’umi’num’ translations into
hongeminorm. Compared to handsminom, the halgeminorm dialect has many speakers
remaining, with current estimates at 30 fluent L1 speakers (Donna Gerdts, p.c.).

Working with native Hul’q’umi’num’ speaker Dr. Ruby Peter (Sti’tum’at) of
Duncan, BC, and linguist Donna Gerdts, | prepared several stories related by
Tsleil-Waututh elders for translation from English into holqominsm, transcribing them in
the practical orthography utilized by our Vancouver Island relatives. Subsequently |
returned home and proceeded to first complete the inter-dialectic conversion to
hongaminom and then transliterate them into the International Phonetic Alphabet-based
orthography (i.e. APA, the version adapted for North American indigenous languages).
This is the representation we have adopted here on the mainland for our hangominom
language materials. In converting the narratives from one dialect to another, my work has

been informed by my life-long study of hangominom, and | especially made reference to



Suttles’ (2004) grammar of Musqueam and Gerdts’ (in preparation) dictionary of
hongominom based on Suttles’ field notes as well as her own work with Musqueam and
Katzie speakers.

In the ensuing chapters you’ll find the hangaminam versions of three narratives as

well as some details of the dialectical differences that informed my work.



Chapter 2. She-Wolf

This narrative was shared, in English, by the late Chief Dan George. Chief George

was born in 1899 and was at one time the elected chief of the Tsleil-Waututh

Community.
b b
09 stqaye? 29 4 salilwot
The She-Wolf at Tsleil-Waututh
1) 20 kvona::: wat hi ni? to x*almox™ 2o & s?abnac, ni? ?o to cowman.

)

(3)

(4)

()

Long, long ago, there were First Nations people who lived on the shores at the

east end of Burrard inlet.

tofia x“olmox™ ?i? Xa tonni? 2o X stqaye?, Aa hay ?al ¢oyciyet xvolmox.

These First Nations people were very proud to be from the Wolf clan.

mok™ to ni? 2o to leloms ?i? niw stqaye? to sxteks
2i? tow mok™ stem to ni? hak“oxas ?i? 2ow stqaye? to sti?amstxos.
Everything in their house had the wolf emblem carved on it—everything they used

had the wolf emblem on it.

we? to §x"?i?ltons 2i? 2ow sxie?k™ 0o stqaye? to Xelow kvonstemons to feéton,
s¢econ 2ow mok™ hak“oxoas ?i? now sti?amstx¥os to stqaye? sktek“stx“os.
Even their dishes where carved with wolves, their spoons, knives—everything they

used had wolves carved on them.

%a ni? Ootstom ni? 2o k¥ona::: wat hif k¥asol mok™ ni? x*odadoy to x“olmox.

It was said that long ago, a terrible sickness came to the village.



(6) x¥amnac to Xx¥olmoax™ ni? 2o the? s?abnac.

All the people of that inlet perished.

(7)  2owkv, 2owk™ to xvalmox™ 2i? tx“ay to 2ox"i:n qeqolo, swoyqe? qeqolo tx¥ay ni?
hali.

Everyone died, all except one tiny baby boy, who was the only one to survive.

(8)  mok” kvo §xvoweloys mok™ k¥o mosteyox™ now gay.

All of his family, all of the people died.

9) nanat Pow x¥on 2ax%i:n, 20w x¥on geqalo 2owote? skvixs.

He was too young even to have a name.

(10)  sisow ne:::tos... ne::itom 29 kv 2owote? skvixs.

So he was called “No-name”.

(11) ma:::k" to mosteyax™ niw x¥omnac, txV?owate?, 2owate? wet xalomat to Powoate?
skvixs.

All the people perished, so there was no one left to care for No-name.

(12)  ni? wol ma:not towia qeqalo, nan 2ow x“ame:n k¥os 2owate? s?oltans,
$x“tewonmotorn k¥s 2owas ce? halis.
The baby became very weak due to a lack of food, and it was doubtful that he

could survive.

(13)  xvon Xofo ?i? wal tos 0o stqaye?.

Eventually a she-wolf came to that place.

(14)  ?i:: sow ?2imox ni? ?9 to $XVni?s, ha?qwsis 20 tow mok™ stem.

And she walked around sniffing everything.



(15)

(16)

A7)

(18)

(19)

(20)

(21)

(22)

(23)

(24)

sow $x“te:wons Oowia stqaye?, “ni::x¥ walo 2onaco k¥ mosteyox™? 2owate?
masteyax".

And She-Wolf wondered, “Where is everybody? There are no people.

nocim yox™ ?alo §x¥?2ow semc¢ ?al tona?

Why is it so quiet here?

nocim §xV?owate?, 2owate? k*1 2i? kvoyx0ot?

Why is there nobody moving around?

nacim yox™ ?alo $x¥semc¢ tona?

How come it’s so quiet here?

Powate? k¥ ?1 kvoyx0at?”

Why is there no movement?”

ni? xwi:ynem Dowla stqaye?.

She-Wolf listened.

2i? 2owote? k™ ni? ¢elomotos ste?ox"ol hiwalom.

She didn’t hear any sounds of children playing.

20w semn¢ ?al to ni? §xni?s, 2owote? k™ ni? ¢tematos ya:yos.

The place was silent, with no sound of anybody working.

Powate? stontenay ni? qwali:iqwsitsi.

There were no women talking.

Powate? k1 wet ni? ya:ys, owate? k™t wet ni? tow k¥oyx0at.

There was nobody working and there was nobody moving around.



(25)  xvi:ynerh Oowka stqaye?, Powate? k™ wet ni? clemotos.

She-Wolf listened, and she couldn’t hear anybody.

(26)  Powote? k¥ stem ni? clemoatos 2ow hay 0a q“alitaq, 2ow hay 0o g¥alitaq ni?
cictemotoas.

She didn’t hear anything except seagulls—seagulls were all that she heard.

(27)  kvos latok™ 0o spa:l, selt® 2o to ni? §x"ni?s.

A raven was flying around, circling the place.

(28)  ni:: cokvcok™ 0o ga? ?i? Powote? wet ni? cecow totxa?ol.

The tide was far out but nobody was at the beach digging clams.

(29)  ?2owate? skeyaderh ni? wiwal tonni? 2o to sOe:wix™.

No smoke appeared from the longhouse.

(30)  ni? ?imox OowZa stqaye? tow sewq, 2owate? k™t mi welot sow 2owas ni:s si:?si?.

She-Wolf nosed around to make sure there was no threat.

(31)  x“on Xoto ?i? ni? wol k¥otx¥ilom fowia stqaye? ?9 0o lelom.

Then She-Wolf entered the house.

(32)  ?i? Xa ni? $x"ni?s to Powate? sk¥ixs kvas ?i?tot.
And that was the place where No-name was sleeping.

(33)  sos nemn 2ow tsotos to $X“ni?s to pat®es, x ni? 2o & Powate? sk¥ixs.

She wandered up to No-name’s wooden cradle and peered in.

(34)  ni? Poyk*0ot kvos k¥ocnox“as to geqolo.

She was startled when she saw the baby boy.



(35)

(36)

(37)

(38)

(39)

(40)

(41)

(42)

(43)

“ha?a:::!”

“Oh!”

soniw ni? sletad, stoletoq towia 2owate? skixs, stitoX to meqans.
No-name was lying inside the cradle and his hair was sticking up around his
head.

X¥on Xoto ?2i? ni? wol x*ay to 2owate? skvixs sisow yoxe:m.

No-name woke up and he began to cry.

hok¥me?tos owha stqaye? k¥0o swe?s memonas stqaye?ail, ni? 20 k¥0o $x“oliwon
swe?s leloms.

She-Wolf was reminded of her own cubs that she had left in her den home.

sisow x“okolkolmotos Gowia stqaye? to steloq geqolo.

And She-Wolf checked out the babe lying in the cradle.

lolocalos to qoloms Baw?ia stqaye?.

She-Wolf’s eyes were yellow.

wal si?si? towka qeqolo saw x“(“apasem towAa qeqalo.

The baby got frightened and wrinkled up his face.

sow §x“te:won fowla stqaye?, “ni:x% ?alo 2onoco kvs tens to geqala?”

And She-Wolf thought, “Where is this baby’s mother?”

sow x“o?Ponnex” fowia stqaye?, Aolkolmotas to qeqalo, 2e?at 2ow hi:nanaca? ?al to
gegolo.
She-Wolf hesitated, inspecting the baby that was all alone.



(44)

(45)

(46)

(47)

(48)

(49)

(50)

(51)

(52)

nan Pow 2e?0x"i:n ?i? 2e?at 2ow hay ?al.

He is too tiny to be by himself.

sisow x“0tiwon fowXa k¥os 2ow hay ?al to gegolo sisow haye?stxVos fowla to
gegalo.
She decided that he shouldn’t be alone and so she took the baby away with her.

sisow k¥onatos ¢omotas Bowia stqaye? to pat®ss.

She took his cradle in her teeth.

sisow haye?stx"Vos fok¥stx“as nemm haye?stx“os tok“stxas kvos wot honomat
Dowla stqaye? 7o to swe?s Sx“ni?s.

She took him home with her to her own den.

21?2 wal kveloy to swe?s to stolitqaye? memonas.

Her wolf cubs were hungry.

sow lagobot Bowia stqaye? qoma?stx“os to merhonas.

So she lay down to feed her cubs.

now Xectas Gowia stqaye? k“os Kowal l’<We}’/ to moasteyax™ geqolo.

She knew that the man-cub must be hungry too.

sos mow x“kvatos mi x*k“astos qa?tos to memonas nemastx¥os 29 to kvalos sos
Aow qoma?t to geqolo.

And she dragged him in with her cubs to warm him up as she breast-fed him.

st?e: 2ow ni:s 2ow 2ot Aa ?al sisow meiq to geqolo 22 to ni? §x“tona:itons
Sx“owelays.

And the baby soon forgot his family’s heritage.



(53)

(54)

(55)

(56)

(57)

(58)

(59)

(60)

st?e: 2ow ni:s 2ow wol Za ?al sisow x“oixVie:won kVs Za sow §x“tonaltons 0o
stqaye?.
And soon he felt as if the wolves were his family.

%vam k¥s yoci¢osom towia skikget k¥os ?i?itonastom 25 09 stqaye? 29 to smoyab,
Joyiyac 2o tow mok™ ni? s?oltons 09 stqaye?.
The child grew up fast on the raw red meat of deer and elk that She-Wolf

fed him.

naca? sweyal k¥os wot tow xVoswiwlos sas nem 2ow ?2imox nem ?imoxasom
kvecatas to tomax™.

One day, when No-name was a teenager, he went around exploring the territory.

k¥as ?imoxasom ?imax k¥ecatos to ni? $x¥ni?s ?i? ni? wat tos 20 k¥0o Aa: yox»
$x¥ni?s k¥as xVona kvan.

When he was out exploring, he discovered the place where he was born.
scaceq towia swiwlos, nem kvecatas to halelorn Powate? wet soniw 2 to Aa yax™
SX"ni?s to swe?s mosteyox™s.

The young man was amazed at the houses that belonged to his own people.

sow §xte:won towia swiwlos k¥as yox¥ 2ow holelor.

That young man thought that these must be someone’s home.

ni?s 2o yox™ 2ow ni? k*a soniw ?i? tx*2ewote?.

And somebody must have dwelt here, but now there was nobody.

2i? niw Xectos k¥s Powas stqaye?os k0o Aa soniw 2o k¥0e?.

He figured that it was certainly not wolves who lived there.
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(61)  xvon Xofo 2i? ni? wol k¥acnox™os towia swiwlas to tox“a?c.

The young man noticed a bow and arrow.

(62) ?i? now Xectos towka ?i? now tolnox“as ?al to st?e:s hak“oxewat to toXVa?c.

He experimented with them and figured out how to use them.

(63)  x“on Xoto ?i? ni? wal st?e: 2ow woywoynox*as k¥s hak“oxs.

Before long he was an expert on how to use them.

(64)  ha? ni? hak“oxos ?i? niw... yofabek" to t%me:n k¥os nerh k¥olox.

He could shoot an arrow straight and true.

(65) now yasOaOeI;W ta t%rhe:n k¥os hakvoxoas to tox“a?c.

The arrow was straight and true when he shot it with the bow,

(66)  kvos wol qeiet weyal, yakwaflatai 22 to stolgaye? sisow qa:ytos k¥0a smoya0.

The next day, he went hunting with the wolves, and he killed a deer.

(67) Aa to toXva?c ni? hak“oxas.
He used his bow and arrow.

(68)  ¢oq to stolqaye? o to ni? salofots.
The wolves were astonished by what he could do.

(69) ni? 2w 20y $x¥qelowans towAa swiwlos 2o ta ni? st?e:s to ni? $xni?s.

Time passed, and the young man was very happy to be there in that place.
(70)  ?i? yaOol now §x“te:won, “ni:x¥ ?alo 2onaca k¥onas k¥acnox kv Xow st?e 2o %

?e:n02.”

But he was always thinking, “I wonder where I find beings who are like me?”
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(71)

(72)

(73)

(74)

(75)

(76)

(77)

(78)

(79)

2i? §x¥te:wan, “ni:x" ?alo 2onaco k™o ni? §xni?s, k¥ona clxVolmox™ ctwa??”

And he thought, “Where do my own people live?”

ni? woal st?e: 2ow ni:s x¥asi:Isalq¥me?tas x¥asihi?s k¥s k¥acnax™ k¥ cimosteyox™s.

And he became heartsick with desire to find his tribe.

X"an Xoto ?i? ni? wol Xcobat towka swiwlss k¥s nemh sowqtos k™ ni? st?e 2o to ni?
$x“te:s mosteyox".

At last, the young man decided that he must go search for men like him.

kvos wal haye? towka ?i? ni? Oatstx™os to ni? x¥ost?e: k¥ tens stqaye? Ootstxvos
kvos sl’<Wey k“s meiqt 0o stqaye? tens.

Before he left, he promised his wolf mother that he would never forget her.

ya ce? 2ow he?k“motos.
He would always remember her.

wal haye? towAa swiwlos nem cam ?5 to smonme:nt.

He set out on a long journey which took him far up the mountains.

sis nern 2ow ¢aloc 20 to smonme:nt wat nem 2o to 0i0a spatkan, kvos wot tos 2o to
ni? $x"“toss masteyax™ ni? 2o the? 6i0a tomox™.
He went through the mountain wilderness until he came to the plains, and he

arrived at the home of the plains people.
sow Batstom kvas ce? 2ow x“2owcastom now 2aystom towia swiwlas 25 to ni?
$X"tos §x“owcastewat 20 tow mok™ stem.

They told him they would teach the young man all of their ways.

ni? st?e: ow ni:s honomot towAa swiwlos.

And it was as if the young man had come home.
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(80)  x“on Xato ?i? ni? wat k™acatol 20 00 dernay, sisow ctalos, xVok“onatol 2o 02
Jemay.
Before long, he encountered a girl and he took her as his wife.

(81)  yoBostos towha swiwlas to qe?is staloss, XVitamoastos 20 to ni? §x*tonni?s.
The young man told his new bride stories about the beautiful country he had come

from.

(82)  $x“te:s kvs hays ?al 2oyeymot to Aa $x"ni?s.

It was such a beautiful place there.

(83)  hoyBastos 20 to ni? §x*te:s, to smonme:nt x*0abigat, ?i? to kvaik™a.

He was telling her about the mountains, the forests, and the sea.

(84)  x“i?x%“i?arhostos 0o staloss 20 to ni? hay ?al 20yeymot §x“tona:itons to smonme:nt,
to §xte:s to I;Waikws, 21?2 tow mok" stem.

He was telling her about the beautiful mountains, the ocean, and everything.

(85)  x“on Xato ?i? ni? wot x*tolgon towka ks nems ?ow ner.

Eventually he asked if they could go there.

(86)  ni? wot 2a:ni k¥s nems nem ?o to swe?s La: $x¥ni?s.

And she agreed that they could go to his territory.

(87) hay ?al hif kvos wol mi haye? ?imox.
They traveled for a very long time.

(88) kvin soxotnet k¥os ?imox ?i? yelsos tas 29 to leloms, tos 2o to cowman 2o X

solilwat.

After many weeks of travel, they arrived at the shores of Tsleil-Waututh.
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(89)

(90)

(91)

(92)

(93)

(94)

(95)

(96)

sas now x*oleloms t0e? solilwot, Za now x*a8x™ni?s.

And this became the home of the Tsleil-Waututh people.

hay ?al qoX meronos, 2omimabs, séalomaq™s, 2ok™?ikviya?qvs, hay ?al x"oqox

mosteyax™ ni? 2o the? niw x¥oleloms.

The couple had lots of children, grandchildren, great-grandchildren, and great-
great-grandchildren until their homeland was populated with many people.

sis Zow x"ohay 2al 2ow X¥a?iyas masteyox™ k¥as hay 2ow xVoqoX.

The village was filled with many happy people.

siSow X“o?1yas masteyax™ ni? 2o tbe? salilwat.

And the Tsleil-Waututh people were very content.

?1? yab now hekvme?tos 02 ni? k¥omot, Oe? stqaye? %a tens.

The man kept his promise to his foster mother, the She-Wolf.

sisow %a ni? yaf ?ow xVoxotok™tos to ni? 20 to lelorhs ?2i? tow mok™ stem 2ow
hakvoxas ?i? 2ow %a Oe? stqaye? %a ni? sxoxXilstx"os.
And he made carvings on the house and everything in it, marking them with the

emblem of the wolf.

yad 2ow she?k™s, yaf Pow he?kvme?tos ?i? yaf Pow qui:quQiS.

He always remembered and related this history.
Xvi?X™i?amostos to ste?ox"ol, ?i? hay ?al 20ystx™os to ste?ox“ot ks Cictomots the?

sx“oyem sqolq“ols towAa swiwlos.

The young people loved to hear the story about the young man.
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(97) Kow ?iyos ?al ni? 20 t0e? ni? $x“ni?s.
And they were happy to be part of this clan.

(98) %a ni? yab ?ow she?kv yaf 2ow ni?stx¥os ?o to shalis masteyax™s, t%ele?s ks

he?k“me?ts to ni? §xvie:s ko stqaye? ni? kvomat.
And they always remembered about how the man was saved, and in their hearts,

they held the memory of the She-Wolf who raised him.

(99) sisow yaf ?ow ni?stx“as ?9 to $xVq¥elowans.

They always held her in their hearts and minds.

(100) ni? k¥o?el ni? syo0 syawens to salilwat tona.
And this is the story of the origin of the Tsleil-Waututh people.

(101) ni? qvolq“ol yab now k¥onetos to salilwat masteyax™.

And this is the story that is passed down by the Tsleil-Waututh people.

(102) ?i ?osep tona Sx¥oyem.
And that’s the end of the story.

(103) ni? hay.
The end.
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Chapter 3. The sea serpent

This narrative was shared, in English, by the late Annie George. Ms. George was
a woman of Squamish descent who married into the Tsleil-Waututh Community. The
other two elders that were involved with other two narratives were Ms. George’s eldest

son Chief Dan George and her youngest son Chief John L. George.

Sielaqem 2i? to swiwlas
The fierce creature and the young man

By Annie George

(1)  ?i? %a to yowen mosteyox™ cwe? cqaiq*al 2o kvona wat hi.

This is a story that belongs to the first peoples from long ago.

(2)  kves wal hay ?i:1 hay ?al 6i kvos lollolq tona tomox™, k¥os wol hay to ni? loltolg,

When the big flood was all finished, when the water receded,

(3) 2i? wil to hay ?al 0i skelogom, s?i:lqoy ni? 2o% salilwata?t.

a fierce creature appeared, a two-headed serpent, at Indian Arm.

(4)  sow ne:¢ to x“olmox™ kvixatos 2o kv s?i:iqay.

The First Nations people there called it s?i:lqoy.

(5) ni? st?e 20 kv ?iselo smonme:nt to ni? §x¥ni?s k¥os x¥os?a?kvos towia sielsqam,
kvonels ni? 2o to $x"qa?0.
The place where that monster was hanging from was like two mountains and the

snake was draped across them.
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(6)

(7)

(8)

9)

(10)

(11)

(12)

(13)

(14)

(15)

?i? nerh 2ow coloq® to stalow ni? 2o tomtomix“ton.

It’s at the place where the river comes through, at a place called Belcarra.

$xVonomostewat to qoyermon 2i? tow mok™ ?al stem ni:l ni? $x"ni?s.

This is where they brought shells and other things.

tde? hay ?al Xisol Skelogam, ?i? cXoyas.
And this was a very fierce beast and it had two heads.

212 st?e 20W Ni:s 2ow $xAopalloc Ze?, 2i? 20w sxoyas the? Zow sXoyass.

It didn’t seem to have any tail because at both ends it was a head.

2owo te? ni? sXxonos.

It had no feet.
2owa te? k™ stem nern tsat, ni? k"0 nem tsat 2i? now qay ?al.
Nothing would ever go close to it, the ones that went close, they would still be

approaching, and they would die.

P0wa ni:s yatas ?i? ni? qay.

If anyone approached, they would die.

now st?e: 2ow Ni:S ?2aw yaq¥ ?al 2ow scek“alos.

It was like that—they would just burn up, even the ones that just went by.

k"85 ni? nem haylawal ?i? ni? nem sai¢.

The ones that passed this monster had to walk far way around it to get past it.

Powo k¥s nems ctaq™ 20 k¥0e? ni? $x¥ni?s k¥0o sielaqem.

They couldn’t pass through the place of that fierce creature.
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(16)

A7)

(18)

(19)

(20)

(21)

(22)

(23)

(24)

ni:: nem salc yacak™ k¥as nem yalewal yels nem yolewal.

They would circle way around in order to pass by.

hay ?al 2ow soli:?si? tow mak™ x“olmox™ mosteyox".

All the native people were very afraid of it.

ni:t hay ?al gal, Xisol k¥e?.
It was a very evil thing, this fierce creature.

mok" kva?el to ?imox masteyox™ tow stem ?al ni? ni? ?irox 2awa ks nerhs tsafot
20 k*0e? to ni? $xvie:s kv's hays ?al Xisol.
All the people who travelled by were so afraid of it they would never go close to

that place because the monster was so fierce.

st?e: 2ow ni:s st?e: 20 kv hoyq™ k¥as now yoq™ ?al to mosteyax™ k¥as nem tsafat.
Those that went close to it would just burn up so everyone was afraid and kept a

distance from it.

we? to ni? 2imox 29 to xixoc 2o to x¥0a0iqgat, 2i? 2owa k¥s nems tsabat.

The ones that lived in the forest would never go close.

ni:x™ yacak¥al ?0 k¥as nem salcom.

They would circle way around it.
we? to sqvold“olex 2i? ni? Xow hay ks ‘Eifaialhs, ?2onnex”s kvos Zicoot ni? 2o toe?
Powo k¥s nems tsabat.

Even the birds would stop singing and sneak past and not approach it.

20 kvsos tecal to gol sweyal, )Via)’/i, ?21? yab now si:?si? to mosteyox™.

When bad weather came, stormy weather, the people were so afraid.
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(25)

(26)

(27)

(28)

(29)

(30)

(31)

(32)

(33)

(34)

st?e: 20 k¥ow sqad¥ot ks ctamots 20 k"0 Xisol.

It was like that fierce creature was speaking and something would happen.

tx“soli: ?si? ?al to maosteyox™.

The people were afraid.

we? to golorh towAa skelogom ?i? Za nan 2ow st?¢ kvow hoyq".
Even the eyes of that monster were so fierce, like fire.

hay ?al Xisal to goqiloms.

Its eyes were very fierce.

21 %a kvos st?e: 20 the? now Iqemtal kvos cxayos cqolom.

And that’s how it was—there were no other parts, just heads and eyes.

20w hay to pades kves yocak™ kvos yotatok™.

And the great bald eagle was the only one that would fly by at a distance.

2ow hay ni? st?e: kvow séecon 2ow tow k¥ekvacot, k¥ek“acnox™ to ni? xvte: the?
Xisol Sieleqam.

And only the eagle was able to see what that fierce creature looked like.
to pados ?i? ni? tow x*0igon k¥as yokvok¥cern 2i? xom kvs nem yolewal 20 kvos
yalaial’c’“ ?1? ni? cakv yacical.

The eagle would give a loud scream and quickly pass staying high up above it.

21?2 X“om kvs nem yolewal 20 kvos yotatok™ ?i? ni? cak™ yacical.

He would fly by really fast high up above.

hay ?al 2ow sali:?si? to mosteyox¥.

All the people were so afraid.
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(35)

(36)

(37)

(38)

(39)

(40)

(41)

(42)

(43)

yab ?ow tx“tostosa:s ?al to SxVq“elowans.

They were always very pitiful.

$X"t2e:wan to mosteyax¥, “nix™ ct 2alo scekval kv's hoye?s k“0e? Xisol Sielaqsm.”
The people kept wondering, “How long will this go on? Will this monster ever go

away?”

21 2owo te? k¥l we::t nem tsofat, 2owate? k¥l wet nem x¥0tiwon k¥s qayts.

Nobody would get close to it and nobody knew how to kill it.

nan ?ow xisoal sosow si:?sime?tom.

They very afraid of this fierce beast.

x"Otiwan to masteyox™ ha?s nem tsotx¥os ?e:lton ?i? X¥om ?i? Pow ctamot ?al to
chxvolmox™s.
The people kept thinking if they got close to it then something would happen to

their family.

qaqvital to ni? stotes clelom ni? ?o t0e? tomtomix“ton.

There were two siblings that lived there at Belcarra.

Xa sone? 0o stenay.

The eldest was a girl.

mok" sweyal ?i? Pow xax“ok“atos kvek“ocotas to sqe?ogs.

The sister was always bathing her little brother every day.

X%Von Xote ?2i? ni? wal tas kVsow Aa sow xax“ok“om.

Then the day came when that boy started swimming by himself.
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(44)

(45)

(46)

(47)

(48)

(49)

(50)

(51)

(52)

(53)

%a wal tos to silanoms k¥sow hay ?al ni? fitocorh xaxvokver.

Then one day her brother was swimming and he dove down.

nacex™ k¥sas xi?xk“am ?i? ni? ni? wal tow ni? nagom.

And the sister started worrying because he didn’t surface.

wol t%eyok” Dowia slenay sonke?.

She called all the people and told them that he never came up.

wal temoatas to sizyeyas, “mi cewad! mi cewab! k¥0s no sqe?aq!”

She called out to the people, “Come help me! Come help me! My brother!”

kvoyx0at to masteyax™ sis nem 20w ?a:l 2o to snox¥ot k¥os nem nem ?o k¥02 ni?

$xvni?s kvosol xi?xkvar.

And then the people got in their canoes and went to the place that they were
bathing.

ni? 2ow k¥acnox“os k"0 ni? k¥ocnox™ k¥as ni? ni? 25 to iap.

Then one of them saw him in a place that was really deep.

kvas titocom ni? ni? 2o to ni? $x¥ni?s k¥os nogom.

He was swimming and diving down in that place.

ni? nerh ce:ltom towAa swiwlos ?2i? now ta:ntom ?al.

They chased the young boy who had left them.

2owa ni:s yok¥onnox“os ?e:iton.

They couldn’t catch him.

kvas wat tos %o A qomdomalalp, ?i? ni? Ae? wol k¥acnom towAa swiwlas,

When they reached the place they call q’'umq’umunulhp,
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(54)

(55)

(56)

(57)

(58)

(59)

(60)

(61)

?i? %a to shayoalogs ni? §xie: k¥ow slomnewat k¥as yatitocarh.

they could see him swimming on the big waves.

ni? Ze? wal nogom sos %e? wol qaiet towha §x¥ni?s ?2i? Powa kvos Ze? wil.

And then he dove again, and they never saw him again for a long time.

sow §x“te:wonmotom sos wol k¥annom 2o kv0e? sielaqam s?i:iqay.

So the people thought that the fierce two-headed serpent got ahold of him.

hay ?al tsas 0o 2eloxs sonke?, tossasstonmot k¥os tx*hinanaca? ?al ni? 2o tde? ks

yayas.
The sister was so very sad, wallowing in sorrow, working all alone.

2i? ya 2ow x*0tiwon Oowia stenoy sonie? ks ndéa? ce? sweyal 2i? mi ce?
honomat ta sqe?ags.
But the sister always thought that maybe one day her little brother would come

home.

mok™ snet ?i? 2ow Oeytos to §x"?a?mots to sqe?ogs, Sq aq alstx"os mis honomot.
Every evening she always prepared her brother’s bed for him, waiting for him to

come home.

yal ?ow x™i:yne:m 2o to Pow ?i:s mi ya?imox, sq~aq“ol honomats to sqe?ags.
She would always listen for her little brother’s footsteps, waiting for him to come

home.
now tos ?al noca? silanom kvos sqvad“alstx¥os, ?i? 2owa ?al k¥os honomot to

sqe?9gs.

She waited for one whole year, but her younger brother never came home.
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(62)

(63)

(64)

(65)

(66)

(67)

(68)

(69)

(70)

naca? snet ?2i? x¥i honomot towia swiwlos.

Then one day, the young man did return home.

st2e: Pow Ni:s 2ow 2owate? ?al.

He acted as if nothing had happened.

2owo ?al Pow ni:s 2ot sPa0ix".

It was as if he had never disappeared.

20w nerh ?al 20 to $xV2a?mots 2i? ni? i?tot.

He just went right to his bed and went to sleep.

hay ?al sizlok™ 0o sonke? k¥as wal k¥acnox“as to sqe?ags.

His older sister was so happy to see her little brother.

sas 2aw hay ?al hi:lok Bowa stenay.

That lady was very happy.

?21? wol xVay 25 to netol kvos wot ?amot qweiqweistxwas to SxV?aq“a?s.
The next day, when they got up, he told his sister about the different places that he

had traveled to while he was gone.

sow hoy0asts k¥sos ?ai, “mok™ 2onaco ni? Stos, haysal ni? xVocak™, k09 ni $tas6,
tona 2ow mok™ 0i tomax".
He told her about the different faraway places that he had traveled to in different

parts of the world.

hay ?al gox ne¢ tamox™ ni? k¥ocnox“os.

There were many different nations that he had seen.
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(71)

(72)

(73)

(74)

(75)

(76)

(77)

(78)

(79)

(80)

qox kvos hay ?al na¢tal to ni? yaSx“tatass k¥os yo?imox, yskwekwecatss to
masteyax".
There were many different nations that he had traveled through, encountering

many people.

sow Oats tawAa, “?i con the qanfat Aa k¥anas qa:yt k"0 s?i:iqay.
Then he told his sister, “I came back because | will kill the two-headed serpent.

halit con to no masteyax™ k¥as hay ?al tostosas.

| am going to save our people because they are so pitiful.

ga:yt con kva?et.”
So I am going to kill him.”

wal nem cam ?9 to sme:nt, smonme:nt sow ya?aloxats to toxva?calp.

So he went walking up the mountain and he found a yew tree.

Xa hay ?al kvamkver to toXVa?colp.

Yew trees are very strong.

sow Baytas Aa ni? x“ohoytons.

So they can be used for weapons.

yel sas nem nomnasas k¥0a skelogom.

And then he went to see the monster.

yqua?qwai towka swiwlos kvos wat tos.

He was talking to the monster when he got there.

“nem ¢x™ x*a?eyal! nem ¢x* haye?!

“You had better leave!
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(81)

(82)

(83)

(84)

(85)

(86)

(87)

(88)

(89)

2owa ¢x¥ mi Ae? qan0at!”

Never come back!”’

%a ni? yasqwa?qwsis ?i? ni? welxas to §x“matastons, tox“acalp.

Then he aimed at the monster with his weapon.

hay ?al kvamk“om to telows ?i? 2ow 0a?it ni? yokelim to ni? sla?ats kves wal
welxas to matostons.
His arm was very strong, and he threw his spear at the monster, and his aim was

perfect.

wa 0a?it ni? yotatos to hoytons matostons 20 to ni? yo$x“enomostox"™s.

He aimed his spear at a certain spot.

kvos wol qa:ytos Oe? sielaqam, ni? wal tas 2o k"0 tqecos hoytons matastons k¥as
welxos.
When he killed the fierce creature, it was the eighth weapon that he threw that

struck it.

2i? tax™ now Aolim k"0 ni? §x“toso.

It landed right at the right place where he aimed.

sis 2ow k¥e?tos k0o s?i:lqoy kvos konels 20 to smonme:nt.

That two-headed serpent let go of the mountains it was holding onto.

niz: nern 2ow x“k“aat towa s?i:lqoy nerm x*kvadot nern hoye?.

That two-headed serpent dragged itself off.

ni? ner 2ow ¢aloc the? s?i:lqoy Shelogom.

And the fierce two-headed creature went up into the wilderness.
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(90)

(91)

(92)

(93)

(94)

(95)

(96)

(97)

(98)

sis nem 2ow g¥sabat 2o k¥0o Xaca?.

He went into the water at a lake.!

2i? Xa §xni?s ?i? 2owo kVos ie? wil.

That'’s the place where he disappeared.

2owo te? k™ wet Ae? kVocnox™.

And he was never seen again.

Xvom 2i? 2ow k“acstam 29 to x*almox™ 25 to ni? §x*te:s k"0 ni? §xni?s k¥os
sqaqip.
The native people can show you where that mountain is that it was hanging onto.

now xvon swiwal k"0 ni:t $x"ni?s k¥os kvonels k¥0e? s?i:lqoy ni? 2o 0o sme:nt.

The place where he was hanging onto can still be seen today.

k"o ni? yostonies k¥sas yox“ak ot wat calel ?2i? qay, nerh ¢a:lac 2o 6o sme:nt.

Where he crawled over the mountain when he almost died can still be seen.

2i? 2owa te? k™ Ae? stem Cisom, 2owa te? stem sqalwey.

Nothing ever grows there, no kind of vegetation.

2owa te? stem Cisom 4a yostone?s kvos yaxwaﬁweat.

Nothing will grow on the path where he dragged himself along.

we? to qacay 2i? 2ow 2owo kvos ¢cisom ni? 20 te? yoslone?s.

Even the moss will not grow on the trail where the monster went through.

L In discussing this narrative with Jesse Morin, | received information about the surrounding place names
from him. We do not have a place name for Buntzen Lake itself, but he was familiar with the story and had
place names for nearby land features.
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(99)

(100)

(101)

%a §x“ni?s ?i? ni? hay.
That’s where it finishes.

ni? 2asep to sx*oyem.

That'’s the end of the story.

ni? hay.
The end.
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Chapter 4. The big serpent

This narrative was shared, in English, by Ms. Annie George and her youngest son
Chief John L. George of the Tsleil-Waututh Community.

k*asal teqanaq ta x*almox»
When the First People vanquished the enemy

By John L. George

(1)  tona sqvolqval tonni? 2o to yowen mosteyox™ 2o kona wat hif.

This story is from the First People of long ago.

(2)  hay ?al gox mosteyox™ ni? 29 to sq*X“amox, Xatostom cowmans to sk¥oyows.?
There were many people here in Lower Mainland at the beach called sk*ayaws
living on the shore at Kitsilano.

(3)  ?i? ni? Zow ni? k"0 nocamat ni:} §x*ni?s Xotostorn tomtomix“ton.

And there was another place they lived called tomtomix*ton (Belcarra).®

4) Ka $x'ni?s kvos stPe:kv Balogtal to s?abnac ?i? to solilwata?t.

This is the place that divides Burrard Inlet from Indian Arm.

(5) hay 2al gox x“almox¥ ni? ?o tbe?.

There were a lot of First Nations people there.

2 Also known as Xaclanax". The hangaminam placename sk*ayaws references the area in the City of
Vancouver known today as Kitsilano Beach.

3 The placename for the village at the location known today as Belcarra Park was documented by Dr.
Wayne Suttles as tomtamix*tan. Dr. Suttles conjectures that the name comes from the Squamish word
tomix™ ‘earth/land/soil.” Suttles cites Musqueam elder Mr. Arnold Guerin as interpreting the un-
reduplicated form tomix*ton as meaning ‘crossed logs filled with earth to prevent erosion.’
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(6) %a kvo?el tona sqwaiqwsi 20 k"0 wal hi6 ni? 2o k¥0ow tat mosteyox™.
This is the story about our ancestors long ago.

@) wot torh k¥akvos ?i? 2ow x“on snet, 2ow x"on ?at?itot to moasteyox"¥.

It was summertime and it was nighttime, and everyone was still sleeping.

(8)  ni? 2ow x%on lec 2ow yel sis mi st?e 2ow mi:s saq to sweyal.

It was still dark—the sky was just starting to brighten a little.

(9)  wol i tecol to mosteyox™ tonni 2o to toncalog®.

And some people from a northern tribe arrived.

(10) %a Xotostom hayto Xa torini? 2o to calaq”, Xotastom Queen Charlotte Islands,
sk¥i?kv0a.
These were the Haida, from the north, from what’s called Queen Charlotte

Islands.
(11)  ni? 2aw x¥on fec ?i? ni? wat tos the? nocowmox™ ?i? Xa xomens to s?a:}
masteyaox".

It was still dark, and these strangers arrived, the enemy of our people.

(12)  kvos wat tecal ?e:tton ?i? Pow x¥on ?at?itot to masteyax™, x¥owe te? ni? x¥oy.

When they arrived, the people were still sleeping having not yet woken up.

(13)  ?i? k¥os nem tos towAalom ?i? Za k¥os Xiloxs 20 xos neth Yoteqonaq.

They arrived, coming to make war and conquer.

(14) hay ?al Xelosol ?e:lton.

They were a very fierce people.
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(15)

(16)

A7)

(18)

(19)

(20)

(21)

(22)

(23)

(24)

sos mok™ 2ow XVa:ytos to masteyox¥ ni? 2o the?.

And they killed all the people there.

mok" now X¥a:ytom to masteyox™ ?i? yaysals to ste?ax"al ni? fownamot.

Everyone was killed, except for just two children who fled.

to yaysala ste?ox“ol, 2apan ?2i? k¥ Xo?abon silanam s Geroy, ?i? to sqe?aqs tkom
silanom, swayqe?all.
The two children were a fourteen-year old girl and her little brother who was just

SiX.

ni? nem Aownamat nem lew.

They managed to flee.

sisow Aownamaot.

They succeeded in escaping.

sisow kve:l ?e:lton ?a to xomens ni? XixaloX.

They hid from the warring enemy.

now k¥acnax¥as k¥as XVa:ytom to $x“¥owelays to mosteyox™s.

They saw all their family get killed.

?Powo ?al ni:s k¥annom.

But the Haida didn’t find them.

scecon now kve:1 2e:tton 2owo kvos kvayx0ats.

They really hid and they didn’t move.

scecon now ?onnex™ now scecox™ ?al ?e:lton.

They stayed still and silent.
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(25)

(26)

(27)

(28)

(29)

(30)

(31)

(32)

(33)

kvas wal hay to XiXolox ?i? ni? ?iyasom towkalom,

When the warring people were celebrating,

2i? Xa §x*ni?s ?i? ni? nem golet Zownamot Ox“aat to ste?ox“ol.

those children concealed themselves and managed to escape.

ni? nem Xi¢a0of k¥os nem kve:l.

They went into the bushes to hide.

yosase?stx"os fowia deray to sqe?ogs k¥os nerh wal yoxixotabot.

The young lady was carrying her little brother going through the bushes.

hay 2al plet k¥os yoxixacabat ni? 2o the? s?obnac.
The bushes were very thick, the bushes there on the shores of Burrard Inlet.

hay ?al qox teqe? ?i? ni? nerh yoxixo¢afats yocolog“0ot Bowia gemoy yokvonetos

to sqe?ags.

There were many salal bushes and the young lady pushed through them carrying
her younger brother.

hay ?al 2ayom k“os nem yaxixo¢afot 2i? ni? nem 2ow clog“namot.

It was very slow going but she kept pushing through.

hay ?al 0 sya:yss owia k¥sos nem yocotoq"0ot.

It was very hard work pushing her way through.

oxvole? 2i? ni? scedon 2ow lciws Dowia Gemoy ?i? now 2onox" 2i? tow qewam.

Sometimes she got tired, and then she would stop and rest.
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(34)

(35)

(36)

(37)

(38)

(39)

(40)

(41)

(42)

(43)

21?2 Pow yok“onetas tOe? sqe?ags.

She was carrying her little brother.

ha? ni kciws Gowia gemay k¥os ?imex ?i? ni? x“cenacem ?a to q*ley kvos
geqowom.

When she got tired of walking, they would sit on a log to rest.

hay ?al 2ow si:?si? towka sqe?9ogs.

Her little brother was very scared.
ya0 2ow yoxotostxVos, “Powa &x¥ Mo si:?si?ox¥, qanoq qe?aq. 2owa ExV

si:?si?ax™.”

But she kept telling him, “Don’t be afraid, dear little brother. Don’t be afraid.”

yad 2ow yot®it®petos to sqe?aqs.

She was calming her brother down.

hay ?al si:?si? towla sqe?ags.
He was very afraid.

hay 2al qoxX ni? k¥acnox“as to ni? slafots k™0a nolcowmox™.

He had seen what the strangers had done.

hay ?al cak™ kvsos ya?2imax, yaxa?etas to sqe?ags.

She walked very far, carrying her little brother on her hip.

hay ?al hif kvos yo?imox ste: 2o k¥ Xo?abon sweyal kvos ?imox.

For a long time, they walked—it must have been around four days.

hay ?al cak™ ni? §x*nems nem tos 2o k"0 Xofostom tortomix“ton k¥as ya?imox.

It was far to where they were going, and they got to Belcarra.

32



(44)

(45)

(46)

(47)

(48)

(49)

(50)

(51)

(52)

(53)

hay ?al cak™ ?i? ni? 0ot 2ow ni? k"0 x*almox™ 2o k¥0e? Xofostom tortornix“ton.

It was really far to where the First Nations people lived at Belcarra.

now k¥acnom ?o t0e? masteyox™ k¥os wot ner tos yok“onatol 2o to sqe?ags.

The people saw her arriving together with her little brother.

s¢econ hay ?al 2ow 2ot yoskciws Gowia gemay.

The young girl was totally exhausted.
tiyax™ towAalom mosteyox™ sisow ?ax“ostom 29 ta qa?, qa?qa?Stom ?o to qa? ?i?
xtastom.

The people got busy and gave them water and food.

wol %a ?al sisow naqv ta sqe?ogs k¥os hay 2al 2ow lciws.

And her little brother fell asleep right away. He was so very tired.

ptemotom 2o to sizyeyos, “ni? &x* alo ctamot?

Her relatives asked her, “What happened?

nocim ?alo ?on$x¥?ow yohi:nanaca? ?al?

Why are you here all by yourselves?

ni? 2onac k¥Oon clx olmoxw?”

Where is your family?”

qwaiqwai Gawia, “mok™ now xva:ytom k0o ¢ix*olmox™ ct.

So she spoke, “All of my family was killed.

txVPowate?.

There is nobody left.
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(54)

(55)

(56)

(57)

(58)

(59)

(60)

(61)

(62)

(63)

%a k"0 x*almox™ tonni? 2o to caiaqw, %a ni? X“a:yt.

1t’s the people from the north that killed them.

?2i ct ?i?tot ?i? ni? x“oninsalom.

We were sleeping when they swarmed us.

mok™ now X“a:ytom tow mok¥ wet si:yeya ct $x*oweloy ct.

They killed everyone, all our friends and family.

?1 ct 2ow tx“ay ?al ?2i? tono sqe?aq.
There’s only me and my little brother.

ni? ct k¥e:1 sict 2ow Aownamot.”

We hid and then we escaped.”

Sow ptematas to hiwaq, “X¥om 2o &x¥ ?i? cewatalx™?

So they asked the chief, “Can you help us?

skakorh kvs Xiloxstox“s k"0a torini? 20 to calog” mosteyax™.

We’d better attack the people from the north.

maka0at ct 20 k¥0a ni? sla?0ats k*sos x*emnac to s?a:? mosteyox™.”

We need to take revenge for how they wiped out our people.’

sow Oats k0o §xVsi?ems, “sk“ey, sk¥ey k¥s nem Ct xilox.

So the chief said, “We can’t. It’s impossible for us to war with them.

the? mosteyox™ ?i? nan 2ow iqeisc.

There are too many of those people.
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(64)  tona tnimat ?i? ?i ct 2ow k¥i:no ?al.

There are not so many of us.

(65)  %e? woal {*ixvo0at Bowia demoy, “tix*om 1o, {%ix¥om te?!

The young lady pleaded again, “Please! Please!

(66) nem ct ma%kafat 20 k¥0a xomen ct.

We must take revenge on our enemy.

(67)  §x™ays kvons nem 2ow kintalstox™ kv0e? toncaloq™ mosteyax".

It’s better if we take action against those northern people.

(68) skakom ks makofat ct 20 k™0 ni? sle?tewat k¥0a s?a:?t mosteyox™.”
We’d better take revenge for what they did to our people.”

(69)  %e? wot (*ixvo0ot Dowia derhoy, “tixvom! *ixvom!

The young lady pleaded again, “Please! Please!

(70)  qvolstox™ to sowayqe? ,“nem ce:p k¥intolstox™ k¥0o toncaloq™ mosteyox™.”

Say to your men folk, “Go and attack the northern people.”

(71)  t%ixvom.”

’

Please.’

(72)  %e? wat Oot to hiwag®, “skvey ks nem ct Xiloxtol 20 k*0e?, fian 2ow qxeloc.”

But the chief said, “We can’t fight them because there are too many.”

(73) hay ?al 20w sxlelct Bowia.

She was very disappointed.
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(74)  “dan 2ow sk“ey k“s nerh Ct.

“We really can’t go.

(75) nan 2ow gxeloc k*0e? tonni 2o kv0e? calog™.

There are too many of those people from the north.

(76)  ?i? nan 2ow Xelosal.

And they are too fierce.

(77)  skvey kvs nem ct Xilox.

We can’t make war on them.

(78)  skvey kvs nem ct Xiloxtol.
We can’t fight them.

(79)  x“omnactalom X“om ct ?i? 2owk>talom.

They will wipe us out.

(80) nan 2ow gxeloc.”

’

There are too many of them.’

(81)  %e? wot t%itPx“obot Bowia qeroay, (®itox aat, (%i{%xabot.

The girl pleaded and pleaded again and again.

(82)  ?i? 2owa ski?os ks nemns Xiloxtol.

But he didn’t want to make war on them.

(83) hay ?al tsas to §x*q elowans OowAa derhay.

The young lady was very sad.
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(84)

(85)

(86)

(87)

(88)

(89)

(90)

(91)

(92)

mok¥ now x¥omnactom k¥0a clx olmox™s tx¥ 2owate?.

All of her family had been wiped and there were none left.

2i? 2ow 2owa to ni? §xVtoss 2owa ski?es ks nems Xilox.

But he still refused to go to war.

2owo shi?os k¥s nems maiofot.

He didn’t want to go take revenge.

hay ?al 2ow slciws fowAa gemoy.

The young lady was very tired.

hay ?al cak™ ?i i $§x"?imoxs.

She had walked very far.

X"on Xoto ?i? ni? wal ?itot Bowia derhoy.

And finally, that young lady fell asleep.

kvas ?itot BowAa qemay, ?i? wot qolgolobon ?i? now tow Xelo ?al k¥0a ni?
sgalgoalofans.

In her sleep she had a very curious dream.

kv0e? sqalgalofons ?1? Xa to sqe?ags ?1? fowXa ni? ni? 2o to cowmon 20 to
kvaikva.

In her dream, she and her little brother were down on the beach.
kvas qalgoleBon 2i? ni? ni? 2o to cowmon wal mi tecal to shayalaq, hay ?al 6i::

shayolaq.

She was dreaming that when they were on the beach a big wave rolled in.
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(93)

(94)

(95)

(96)

(97)

(98)

(99)

(100)

(101)

(102)

2i? yosqoda? to skelogom, s?i:1qay.

And on it was a fierce creature, a two-headed serpent.

hay ?al 2ow si?sime?tos fowia qemoy sisow k¥onatos to sqe?ags ?2i? ner cormotos
sisow X“onxenam.
The young lady was terrified, she grabbed her little brother, and she carried him

away running.

nem lew.

She fled.

wol g*olstom ?o tOe? sielaqam ni? tos 2o the? cowman.

The creature who had come up to the beach spoke to her.

q“olstom ?i? hay ?al x"sowe:mqon owka k¥es mi q¥olq*elstom Gowia qemoy.

He spoke to her very softly.

“Yowo ¢XV mo si:?sime?0amxox™.

“Don’t be frightened of me.

20w con costame:n.

I’'m not going to do anything to you.

2owa con k¥onos si:?si?stamo.

1 didn’t come here to scare you.

?2i con mi tecal k¥onos cewofama.

| came here to help you.

X¥i:nem ¢x¥ o tona ni? ce? na syaHasbamo.

Listen to what | am going to tell you.
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(103)

(104)

(105)

(106)

(107)

(108)

(109)

(110)

(111)

?2i? 4a ce? k¥onos cewobama.

And it will be to help you.

ia ce? yasx*tes k¥ons yskwekwscat tof ge?oq.

This is how you are going to look after your brother.

ia hay 2al 20w waot 4i? o0 ge?oq.

Your young brother is a very important person.

scecon &x™ 2ow kvekvocot toh qe?aq.

You will really have to look after your little brother.

ni? ce? x¥okvamk¥om §x¥ne?om ?ow ni:s ce? 2o k¥ naca? sweyal.

He will become a very strong shaman one day.

ha? &xv kvo?el kvek“acot 2i? tel 20 to ni? no swe? na que?qwai to §x*tes kvons
l’(wef{WQCSt,
If you follow what | am suggesting and look after him the way | am instructing

you,

2i? Xa ce? sow wil kv hay 2al 2ow scekvol ?ai,

something special will come of it,

21?2 mok™ ce? wet 2ow x*i:yneim 2o to swe?s sqvels.

and everyone will listen to what he will say.

ni: ¢x¥ ta?al0on ?o to ni? no que?qWQi?

Do you understand what | am saying?
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(112) ni: ¢xv ce? tel ?0 to ni? no que?qwai’?

Are you going to follow my instructions?

(113) ni: &x™ ce? x¥i:yne:m?”

Are you going to listen?”

(114) <“?ay, ni? con ce? tel 2o to ni? 290 qWe?qwai.

“Okay, I will follow your instructions.

(115) mok to ni? 200 qvel ?i? Xa ce? 2ow tolmote:n.”
Everything that you have said, I will follow.”

(116) 20w ¥x“te:won ?al Gowia qemoy, “Aka ce? mo tona Skelogom Aa ce? cewotalx™.

And the girl was thinking, “This monster is the one that is going to help us.

(117) %a ce? ma%koBat 20 k"0 ni? x"emnocom na ¢hxvalmox™.”

He will be the one to take revenge for the genocide of my people.”

(118) wal mi st?e: kvow kilox towAa skelogem, Xa ks ¢lorhotewat.

And it was like the monster was standing up so he could be heard.

(119) sisow 2ax“ostom Oowia erhay 2o to sq¥el yoix“ie:s ce?.

And he gave the young lady his instructions.
(120) nerh &x™ nerh 25 k¥0a hiwaq™ 2ons 2ow Oatstox™ 2aw nemos comstx™as k¥ k¥i:no
sawayqe? ner o to calog™.

Go to the chief and tell him to take so many men and go up to the north.

(121) ?2i? Ka ce? Doyt kvob Jolacas.
And they are going to build a shelter.
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(122)

(123)

(124)

(125)

(126)

(127)

(128)

(129)

(130)

(131)

Ka ce? 200we? 200 dolacos 2i? toh qe?aq.
And that is going to be the shelter for you and your little brother.

2i? Za §x"2ays kvons scecon ce? 2ow hay ?al ?i? to ge?aq.

It’s going to be best that you live alone with your little brother.

%a ce? 200 $Xni?.

That will be your place.

212 kvos ce? yacicosam ?i? 2owate? k1 wet kvacnox™.

No one must ever be allowed to see him.

scecans ¢x¥ Pow hay ?al ni? 2o X nowa.

It really will be just you alone.

skalom k“s 2owa te?s wet k¥ocnox¥

It’s best if no one ever sees him

hay ce? 2ow ni:s wat ¢isom, wat tos k™0 silanoms.

until he reaches a certain age.

Dotstox™ &x™ Pe:lton 2ow nemos ce? honomostom k¥ s?olton 2o % nowa.

You tell them to bring food for you to eat.

mok™ x*ne?ont ?i? nerns &x" lelaqotos k™ s?alton.

Every evening they will lay down your food.

20Wa nemas scecan 2ow tas 29 to caloq™.

They will not go all the way up the mountain.
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(132) nern ?ow ni? ?al 2o to 2onwal.

They will only go halfway.

(133) ?i? nowa nem k“ok¥onot 2on sow honomostox™ 22 ton lelom.

And you will be the one to go get it and bring it to your dwelling.

(134) mok" netot k¥sos mhis wol wil 0o syaq¥om ?i? mi ¢x" tatox“stox" tof qe?oq ks
xak“orhs ?i 2o tona.

Every morning at sunrise, bring your brother down to this shore to bathe.

(135) ?on sow Oatstox™ k¥0a hiwaq", “?owate?s ¢x¥ wet mi 2ewa 2 tona.”

1

And you will tell the chief, “Nobody is to come here.’

(136) wa hay k*s wal mis x¥acical 02 syaq¥om, yels nems 25 to cecow.

When the sun is high, you will leave the beach.

(137) ?i? ha? &x* mi xakvemstox™ k™o qe?aq ?i? scecon &x* 2ow yshay ?al
yohi:nano¢a? &x» ?al.

And when you bring your brother to bathe, make sure you are all alone.

(138) ?ons nem 2ow ?2iroxstox™ tod qe?oq, nem ¢x¥ imoxstox” 29 to calog®, Xa ks
x¥okvamk“ams, k¥annox"s k*0a $x*kvamk“oms.
Take your brother for long walks in the forests so that he becomes strong and gets

his powers.
(139) tob ?olton ?i? ?ow hays ¢x™ to smayaf ?i? to sce:lton, 2ow hays ¢x* 200
?oltonstox™.

The diet you will feed him will be only deer meat and salmon.

(140) ?on sow ?aloXat ce? kv tonni o to caloq™ 200 marhalogqvot k0s qa?qa?tos.

You will gather herbs in the woods to mix into a drink for him.

42



(141)

(142)

(143)

(144)

(145)

(146)

(147)

(148)

(149)

(150)

2i? 2ow Zas &x¥ k*0a0 qe?aq, Paloxot k*000 yat ce? k¥0on hayq.
You will have your younger brother get wood for your fire.

mok™ sweyal ?2i? 2ow honomastox™ &xv k™ qo¢ay 2o ton loXonapton.

You must put moss on the floor of your shelter every day.”
212 ya0 ¢x¥ 2ow he?k™ k¥s s¢econs 2ow Xews 20 to mok™ sweyal 20 k¥0a qocoy mi
?aloXotox™.

And always remember that the moss must be freshly gathered every day.

21?2 wol i tecol k™0 hay ?al 0i shayalaq.

And a really big wave arrived.

sisow k¥oyx0at ?i? ni? haye? to skelogom, yasqoda? 2o k*0o shayaloq.
And that fierce creature got upon the wave and departed.

wal x"ay BawAa qemay, ?2i? 2ow he?k*me?tos to ni? sqalgolefans.

When the girl woke up, she remembered her dream.

21?2 2ow sleloq to sqe?ags, stonastorm ni? 2o to §x*ni?s k¥os ?i?tot.

Her little brother was lying down where she was sleeping.

kvekvocotas to sqe?ags, scaceq 2o to ni? §xVie:s to sqe?aqs.

She was looking at her little brother, astonished by his situation.

sow XacOot Gowia qeroy, “hay ?al qox no sya:ys ce?.

The girl was planning, “It’s really going to be a lot of work for me.

?i? %a to no sqe?aq Aa ce? hay ?al 2ow s¢ecan con ce? 2ow kvek“acat.”

I will have to really watch over my little brother.
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(151)

(152)

(153)

(154)

(155)

(156)

(157)

(158)

(159)

k¥onatos sisow se?tos nem 2imoxstx™as to sqe?ags.

She picked up her little brother and walked off with him.
sisow nemastx“as 29 to tow xV0abigat, fedatas, steton.
Then she carried him into the bushes where there was covering, and she laid him

down.

xVay towka sa?saq™t k¥os wol teqotom.

The little brother woke up as she laid him down.

sow Batstom o 0o sxayals, “Pow sleloq Exv ?al ?i o tona.

And the older sister said, “Lie there, and keep quiet.

Powa &x¥ k¥oyX0atox™. 2owa Ex™ mi:x¥ Pomat.

Don’t move or sit up.

2onnex"” ¢xv ?al.”

Just keep still.”

X¥anxenam Hawia gemay sisow nem ?9 to hiwaq®.

She went running down the beach where the chief was.

nem ya0astas 29 to ni? sqalqolofans.

She told him about her dream.

hay ?al x“as¢aceq.

The chief was deeply impressed by what he heard.
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(160)

(161)

(162)

(163)

(164)

(165)

(166)

(167)

(168)

(169)

ni? Pow statolstx*as towAa hiwaq™, now statolstx“as k™os ni? k"0o sielaqsm
s?i:lqay.
The chief knew about the fierce two-headed sea monster.

2i? Xa now §x“te:s k¥s yafs 2ow si:?si?me?tom ?9 to mosteyox™ ni? 2o the?.

It was greatly feared by the tribe.

sisow ?a:tas qpatas to masteyax™ sowayqe? mosteyox™s.

The Chief summoned his men together.

sow Ootstox™s to sawayqe?, “Oayawtx¥om ce:p to ni? sqvels 02 gemoay.”

’

He told the men, “Build them a shelter according to the girl’s directions.’

sisow 09?1t 2ow Boytom k“0e?.

And they in fact built that shelter.

fayawtxvom k¥0a sqolacas ni? 2o to calog™.

They prepared that shelter up in the woods.

sisow qpatas to stontenay.

Then he called the ladies together.

sow Ootstx™os to stontenay, “nem ce:p yad 2ow ni?stox™ k0o s?otton.

He told the ladies, “Go put food every day at the designated place.

honamstax™ ce:p 20 k¥0a ni? §x*ni?s k¥0a ni? sq¥els Ha gemay.

You will follow the girl’s instructions.

nem st?e:k¥ x*a2onwaol 22 to sme:nt.”

You will go only half-way up the mountain.”
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(170)

(171)

(172)

(173)

(174)

(175)

(176)

177)

(178)

(179)

sisow mok™ wet ni? yafoastos, q*olq¥al, “skvey k¥ons ner nem 2o to ni? Oatstx“e:n.

And he told everyone, “You re prohibited from going to where I’ve told you.

ni? x"o2owa s?a:?los Xvte? 2o to calog™.”

Those woods are going to be off limits for us.”

ni? Xe?xe?stom k¥s nems nem.

And they were forbidden to go there.

yab now sa:y, ya now s0a0i?stx¥as to §xVq“elowans.

They were always prepared, and they set their minds ...

sis nem ?ow kvek“ocotos to sge?aqs ni? ni? 2o to caiaqw.

So she was looking after her brother in the woods.

ni? nem honomostx™as to s?alton, honomastx™as 2o to sqe?ags.

She kept bringing food to her little brother.

kvos Poltonstx™as, now k¥anatal k¥os ?i?Hon.

When she fed him, they would eat together.

tow x“ona x“ne?ant, snet, ?i? ni? ni? 2o to caiaqw kvas ?itot.

The first night they went to sleep up there in the woods.

ni? ni? 20 to tow sk¥ek™alt kvas ?itat.

They hid themselves and went to sleep.

kvas wat golet weyal 2i? ni? wol nerh 2o to 2ow swe?s $x“qolascass.

The next day, he went to his own shelter.
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(180) hi#, tu:xv silanom tetol honomostx™es to ni? syasOastewat 20 k¥0o sielaqsm.

For a long time they followed what they had been told by the fierce creature.

(181) mok™ sweyal 2i? neth xax“okvom.

Every day he went bathing.
(182) ?owa kvs 2oleps k™ noca? sweyal, yad 2ow mok™ sweyal ?2i? nem xakvom 29 to
xayZ qa?.

He didn’t skip even one day; each day he bathed in the cold water.

(183) nern ?imox ?o to calog, cak™ to ni? §xVonom k™s nerms ?imox.

He went walking in the woods, going long distances.

(184) yad 2ow yadeptas to stexon ni? 29 to caloq™.
They always gathered medicinal herbs up where they walked.

(185) ?i? to qacay swe?stox™s to leloms.

And they used moss for their dwelling.

(186) tu:xv silanom ks 2ow haloy ?al 2i? to sqe?ags ni? ?o the? caiaqw.

For nine years, she and her younger brother were all alone in the woods.

(187) noca? sweyal 2i? nerh xax“ok“orm ni? 29 to cowmon.

One morning he was bathing down at the beach.

(188) ni? 20 the? cecow kvos xi?xkvam, hi:walorh kvonatol 2 to sqe?aqs.

She and her little brother were down at the beach swimming and playing together.

(189) qox ?al to ni? solobats k¥os hangem hi:walomtal.

They were doing various things, diving and playing together.
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(190)

(191)

(192)

(193)

(194)

(195)

(196)

(197)

(198)

(199)

X¥on Xoto ?i? ni? wal xi? to s?i:lqey sielaqsm, ni? wil ni? 2o t0e? ni? §x"ni?s.

Suddenly the fierce two-headed serpent appeared close to where they were.

Sosow tsilomotas to s?i:1qay to sqe?oqs k¥enotomsos nerh 2ow ticom nern nogom.
Then the serpent jumped for her little brother and grabbed him and swam with

him, diving under the waves.
te:m Oowa derhay, Oatsx“os to skelogom, “ni? &x* ?alo costox™ k¥0 no sqe?oq?”
The girl called out and said to the monster, “What did you do to my little

brother?”

xe:m Oowia gemoy k“os tewagon.

The girl was crying and wailing.

Sx*te:wan ks sq*siws k¥0a sqe?ags.

She thought her little brother was drowned.

ni? k¥onotos k0e? sielaqsm k“0a siiiqsl.
The creature took the boy away.

sisow st?e:k™ xvolok™tos sos nerh 2ow haye?stx"os.

He coiled around him and took him away.

2i? ni? Xe? wot wil towia sielaqem, ni? 2o to tow xexom kvos qaiet wil.

But the Serpent reappeared, coming into the shallow water.

Ootstom Oowia gemay, “?owa Ex¥ mo si:?si?ox™.

He told the girl, “Don’t be afraid.

mi ce? 2ow qanfat k¥0a0 ge?aq.

Your brother will return.
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(200)

(201)

(202)

(203)

(204)

(205)

(206)

(207)

(208)

(209)

2owo &x tomtemox™ ?2i? ?a?ont k¥ wet k¥s nems ?o k¥000 Golacas.”

)

Don 't ever let anyone enter your shelter.’

neh selé towia 2o to shayaioag, hay ?al 0i sielogom.

The big monster kept circling around the big waves that were coming in.

kvos wot mi hik™ to hayalog, hay ?al 6i shayalaq.

Then there was a really big surge from the in-coming tide.

?i? Xa ni? §x"ni?s ?i? ni? nem haye? t0e? skelogom.
That was when the monster departed.

st?e: 20 ni:s tPoyk™ Bowia qemoy.

The girl was shocked.

Pow txV2onnex" ?al 2amot.

She just sat still.

sisow Xectos k¥0a ni? sqvels kV0o sielaqam.

She thought about what the serpent had just said.

sis Zow hok“me?tos k¥0a now x*ona?ot ni:l sq“els kvas x¥ona sqolqolofans.

She remembered his initial instructions from her first dream.

ni:: st?e qandat cam.

She climbed back up the mountain.

Xololct Gowia qeroy k¥os séecon 2ow tx“hi:nanoca? ?al, 2ow tkvay ?al.

The girl was sad about being all alone.
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(210)

(211)

(212)

(213)

(214)

(215)

(216)

(217)

(218)

(219)

sas $xVie:wans, “ni:x™ ce? ?alo scek“al k¥s hifs ?i? yels ce? stis qolet ga:n0ot
k¥0a no sqe?oq?”

She wondered, “How long will it be before my little brother returns?”

ni:: nem tow ?2at hi0 ?i? wal mi yogan0at k™os 2ot nem ?omxasom.

Quite a while later, she was returning from a walk.

yokvonetss to steloXon ni:l gpetos.

Her arms were full of herbs that she had gathered.

kvas wol nem tos 2 to $xVqoleds, tos 20 to xels, 2i? wot k¥ocnox™os to swoyqe?.

When she got to the shelter and reached the door, she saw a man.

ni? steloq to swayqe?, sconewas ni? 2o to $x¥?amots to sqe?ags.

That man was lying on her little brother’s bed.

kve?tos to ni? k¥onetas, sos nem 2ow tiya?X™ nem.

She dropped her bundle and rushed over to him.

sow galnox™as the? swayqe? ni? ni? soniw 2o to leloms.

She scolded that man for invading her privacy.

xvay t0e? swoy(e? sisow colow0at.

The man woke up and turned over.

sow x“nayomos ?i? 4a to sqe?aqs.

And he was smiling, and it was her little brother.

hay yox™ ?al xom k“as Cisom Aa $x¥os Powo k¥ potnox¥as.

Hed grown so tall that she could hardly recognize him.
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(220) %a kvos wol qvel ?i? yelsas patnox“as ks Aas to sqe?ags.

But when he spoke, she realized that it was her little brother.

(221) 20w x“i:ne? ?al towAa swiwlos k¥os Xa:xorno0ot Oowika sonke? 2o to ni? §x“ies
kvos hay ?al si:Isalq*me?tom k“asot Powote?.
He listened to his elder sibling sobbing about how much she missed him when he

was gone.

(222) xvon Xoto ?i? wal Oatstom 2o to sqe?ags, “?ow tow si?amotos ?al cexvol.”

Her little brother told her, “Calm down and stop crying.”

(223) sow yosBastos 0o sxayals 20 to §x“tes k*0o ni? ski?s kvs sla?0ats 0o sxayals.

Then he told his sister what she needed to do.

(224) kvos watl qvel the? sqe?ogs 2i? hay ?al 2ow yoslqil, yos0abay to sqvels.
When her young brother spoke, his words were very clear and proper.

(225) now st?e:k™ si?er mosteyox™ k0o ni? §x“te:s kvos yaqreqal.

The way he was speaking was in the tone of an important person.

(226) nern &xv ce? kvecat k"o hiwaq.

“You must go see the Chief.

(227) et &x™ Pow yalqrtos kv0a Pope:lo 2i? k¥ nanoca? sowayqe?.

Tell him to choose eleven of his men.
(228) Botstox™ &x™ Pow Xteorhos 20 kv 2apan 2i? kv ?iselo matoston tonni? 2 to

tox“a?calp.

Tell them to make twelve spears out of yew wood.
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(229) ?i? scecon Exv 2ow ?oya?0 k0o txva?colp ni? ce? Oaytos.

And make the yew wood have a very sharp point .

(230) sa:ystox™s ¢x¥ kv sonixvols, hakvoxas ce?.

Get the canoes ready, the ones that they will use.

(231) Oaybot ce? k¥s ?i?xals, Xa ks X“ox“orhs kvs 2oxals.
They must practice paddling until they can paddle swiftly.

(232) ni? ce? st?e: 20 k¥ apon ?i? kv ?iselos sweyal kvs ay0ats.
They have twelve days to prepare.

(233) ni? ce? k¥o?el ni? 20 k¥0e? ?i? nem con tax™ 2o to cecow.

And that will be when I will go down to the shore.

(234) ?i? 2owo &x™ Oot qVi:lqvelox™ 2o to ni? no Xachot k¥0o ni? Xecte:n.

Do not tell them what I am planning.

(235) ?i? nem con ce? nemastox™ ?e:iton 2o % solilwota?t.

| intend to take them up Indian Arm.

(236) sow ptern BowZa stenay, “ni:: 8x¥ ce? a:yt k"0a skelogom, s?i:lqoy?”
So his sister asked, “Are you going to kill the two-headed monster?”’

(237) “hee, nerh tst ce? Ja:yt k"0 skelogom.

“Yes, we will kill the monster.
(238) %a hay ?al 20y $x“onoms k¥s cecalotton ct 2i?k™s, nemh ct ?i?alowaot ct 2 to

s?oltan ct.

Our good fishing ground is lost to us, where we go to gather our salmon.
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(239) nan 2ow ?ot hif ks si:?si? to masteyox™ 2owo k¥s nems nem xvte? ?o the? 22 to
s?oltons.

For a very long time, the people have been afraid to go there to gather food.

(240) %a kvos si:?sime?tom k*0e? s?i:lqay, skelogom.”

It’s because they are afraid of that two-headed monster.”

(241) sow Oats Bowha stenay, “?i con $x“ie:won k¥ons Aa ce? k*0o xomen nem 2on
clkvintal.”

The girl said, “But I thought we were going to fight our enemy (the Haida).”

(242) “ni? ce? Pow tax¥ 2al, sxayal, kv6e?.

“That will come later, sister.

(243) %a ks st?e:s 20 k¥ow qolme?0e:1t 20 k*0o no clsowayqe?.

First, I must win the men’s confidence.

(244) no ski? kv's s¢econ sow x“ote?tal 20 to no sqvel ks yads Pow X“i:ne? 2o k¥onos ni?
qreqrol.
I want them to follow what | said and for them to listen to what | order.

(245) %a kvo?el no ski? ks 2owas si:?si?os.
| need them to not be fearful.

(246) ?i? ha? ct ga:yt k¥0e? sielaqam s?i:lqoy ?i? Xa ce? cow ste:s 2o talnox“os ?e:iton
kvs hay ?al kvalomk“oms skelogom ?e:iton.
When we kill that monster, the s?i:lqay, then they will realize that they are very

powerful.

(247) ?i? Xa ce? sisow tal 20 k¥0a no sqweqwgi 20 kvanos now x*?i:nt ?al.

And that way they will follow what | say.
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(248)

(249)

(250)

(251)

(252)

(253)

(254)

(255)

(256)

?2i? nem ce? kvintalstox™ k¥0a hayto.

Then we can go fight the Haida.

séecon ct ce? x“askelogom x¥ok“amkv“om, ?i? 2owa ce? Ae? scekalos ?i? mi
kvi?kvontolstalx“os kv0e?.”
We will become really fierce and strong and they will never come attack us

anymore.”

st?e: 20 k¥o ni? toyk*0at Oowia stenoy.

This was startling to the young woman.

Powo te? $xtatolstax¥s 2ow ni:s scekval.

She didn’t know what the outcome would be.

?i? Xa 0ot k¥os 2ow ski?s k¥0o sqe?ags, ski? kvsow yox“i:ne?s ?al.

But she loved her brother and wanted to listen to him.

sas nem 2ow k¥ek“ocotos k¥0a hiwaq” Oowia stenoay.

The young lady went down to see the Chief.

kvos wal tos o to cecow, tos 2o to mosteyax™.

When she got to the beach, the men arrived.

¢aq towAalom k“os tolnoxves k¥os ni? to sqe?aqs Howia stenoay.

They were astonished to find out about her little brother.

ni:} $x“te:wonmotos 2e:iton kvos sq¥siws.

They thought that he had drowned.
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(257)

(258)

(259)

(260)

(261)

(262)

(263)

(264)

2i? ni? %e wol wil.

And now he had reappeared.

?2i? Powe:l ni:s yoya0astas to si:yeyas k¥as wol nem haya?stom to sqe?ags.

The girl hadn 't told his relatives about him being carried off.

kvas s020ix™ 2o k¥0o hay ?al hi6.
He disappeared for a long time.

2i? Xa kv0o sﬁelaqam ni? haye?stox".
And it was the monster who had taken him.

st?e: 2ow nizs Pow ?a:ntos ?al to sityeyos k¥os §xVie:wan k¥os qVsiws to sqe?ags,
nerh q“siws 2o k"o hay ?al 6i hayalaq.
She had never informed her relatives and let them think he had drowned in a big

wave.

212 x¥i? Wil towXa swiwlos st?e: 2ow mhi:s xi?0at, sow §x“te:won towAalom hays
?al Xelo to ni? x¥osxves k*e? swiwlosall.
When he reappeared, just showing up like he did, they thought the young man had

gained very special powers.
hay ?al X“om kvos yetateime?tem to ni? §quWeqweis towha swiwlos ?i? wot Boy0at
towhalom.

They quickly followed the young man’s instructions and started preparing.

ni? wol tos 20 to na¢a? sweyal ?2i? ni? wol x¥osa:y towkalom sowayqe?.

Then the day came when they were all set and ready.
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(265)

(266)

(267)

(268)

(269)

(270)

(271)

(272)

(273)

?2ape:lo 2i? k¥ nanoca? swawlos, k¥alomkvorn swawlos, k¥onern 2o to matoston,
kvonetos ?e:lton to matoston.

There were eleven strong young men that were wielding the spears.

ni? 20 to cowmon kvos loxloxilox ?almotson.

And they were standing down at the beach waiting.

hay ?al ni? wot xvo0i, 0i skvixs t0e? swiwlosall k¥os x“oswayqe?.

The boy who was now a man had gained a lot of respect from the people.

?1? ni? hay ?al xvoste: 2ow ni:s xVox“ne?om.

He seemed to have become a shaman.

kvos wol ti tecal 2o to cecow towAa swiwlos, sow tssets to swawlos k¥anatos kv
smonme:nt ?i? ?a:lstox%as 2o to snox“ol.
When they came down to the beach, he asked the young men to put some rocks

into the canoe.
sow 09?it now gpotos towAalom swawlos to smonme:nt sisow ?a:lstox™as ?o to
snox“ol.

So the young men gathered up all the rocks and put them into the canoe.

sisow hay sisow x¥a?almotson ni?s ce? ie? wot tssetom 2o k¥ow stem ?al.

And then they stood waiting for further orders.

kvonotos towia swiwlos to slexon sisow ?ax“ostos to swawlos.

The young man took the herbs and gave them to the young men.

tssetos Pow loyxtos tOe? stexon.

He told them to eat that medicine.
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(274) now statolstx¥os towia swiwlos k¥es ha?s ce? ni? loyxtos tde? slexon.

And the young man knew what would happen when they ate that medicine.
(275) sisow x“okvamk“orm to §xVq“elowons towialom swawlos, 2owa te? ni?
XVoSXWs1:?s17s.

This gave the young men courage so they would not be afraid.

(276) ni? hay sisow 2o1 ?a:1 ?al ?e:lton 25 to gxhowi.
And they got on board the canoe.

(277) sow nem towXa swiwlss nerh 25 to qtan k¥es Za ni? $§x*ni?s k¥os ?a:l.

And the young man went to the bow—that was his place.

(278) sisow gvelstx¥as to sowayqe?, “?oxal ce:p ce? 29 kvo hay ?al X"om.

And he told the men, “Paddle really hard.

(279) nem &x¥ ce? X“te? 20 k¥0o $x*ni?s k"o skelogom kvons nem 2oxal.

You will paddle to where the monster is.

(280) nem &x™ ce? yalewal 20 k¥0e?.

You will go past that place.

(281) ha? ce? kvacnalom k*s ct ya?i?xai ?i? %a ce? sos thow Pewonasalom.

When he sees us paddling by, he will come to us.

(282) %a ce? 2on sow k¥onot to smonme:nt 2on sow welx, q%sot.

Then you will all grab the rocks and throw them into the water.

(283) Xa ce? sisow pxom.

That will create a spray.

57



(284) %a ce? st?e: 2ow ni:s kve:Ixalom.

That will conceal us.
(285) ?i? Xa ce? soct 2ow X“te? 20 k™00 noca? 2i? 2owa ce? $x“ie:wonos k¥s Zas §x"XVte?
ct.

And we will paddle in a different direction than he expects.

(286) *?i? %a ce? sow 0gat ct, Xa to matoston a ce? hak“oxot.

Then we’ll pierce him with our spears.

(287) qa:yt ct ce? k¥0a skelogom.
We will kill the monster.

(288) mok" ct ce? 2ow Hot sow da:ys.”
We’ll all stab him, and he will die.”

(289) kvos watl k™onotos to sqomals, sas neth 2ow Xvom kvas nerh X“te? 25 to s200nac.

Seizing their paddles, they paddled hard going up Burrard Inlet.

(290) nem na?asom ?o % solilwata?l.

They headed up Indian Arm.

(291) ?i? wal i wil mi ye?ews t0e? skelogom.
And the monster appeared coming towards them.

(292) sos neth 2ow q*safat 2o to kaik™o.
And he slithered into the water.

(293) sisow 0a?it 2ow tel 20 k¥0o ni? sq¥olmotewat.
And he indeed followed, just as they had been told.
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(294) welxos mok™ ?e:lton to smonme:nt, qvsatas.

They all started throwing the rocks into the water.

(295) ?i? 2ow 03?it ni? 2ow scecon k0o ni? yasxecs to swiwlos.

The young man’s plan was very good.

(296) wa 0a?it ni? x“ox"qi?Xona:los to Skelogom ?a to qa?.
The monster was in fact blinded by the spray.

(297) Kilox towXa swiwlas ni? 2 to qlan 2o to snoxol.

The young man stood in the bow of the canoe.

(298) hay ?al kamk“om k¥os wot 0dotos tde? skelogom s?i:lqoay.

He used his great strength to spear the two-headed serpent.

(299) ?2ow 2ot Xa ?al sisow qaynox“as.
And they managed to kill it.

(300) mok™ towkalom sowayqe? now 0dat to skelogem ?o to matostons.

All of the men used their spears to stab the monster.

(301) x¥on Xofo ?i? ni? wol 0a?it 2ow gay toe? sielgqem.
And the monster finally died.

(302) hays ?al qox ni? §x“0gotewat.

He was speared many times.
(303) kvos wol qaiet honiomot 2o % tomtomix“ton ?i? hay ?al 20y $x*q elowans to

si:yeyas k¥as wot k¥acnom.

When they returned to Belcarra, all their relatives were overjoyed to see them.
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(304)

(305)

(306)

(307)

(308)

(309)

(310)

(311)

(312)

(313)

ni:1 hay ?al %{%yaq" to hiwaq®.

The chief had been very worried.

$x“te:won 2aw ni:s s?eyq k¥es 2a:ntos k¥as ner da:yals 20 k¥0a 0i skelogom
s?i:lqay.
He thought that he had made a mistake to allow them to go attack the two-headed

monster.

?2i? Pow 02?it ni? qa:ynox¥as ?e:lton sos mow yestl;wstgs, i tokvstx“os 2e:lton.

But they really had managed to kill it and drag it home with them.

mok™ to si:yeyas niw x¥o?ay $xVq~elowans k¥os k¥ocnom ?e:iton.

All their relatives were happy to see them.

%vam kvos Zexon ?e:lton, Zexon kvos 20y $x*q¥elowans ?5 to ni? hays.

A feast was quickly prepared to celebrate what they had done.

hay ?al qax ni? sysXca?tewat towAa swiwlos.

They gave the young man a lot of gifts.

20y $x*q¥elowans to masteyox™.

They were all very happy.

ni? x*00i?0a, xVosier, xVohi?00 towia Swiwlos.

That young man had become a powerful shaman.

hay ?al ni? x"oki?stom ?a to si:yeyas.
His family held him in high esteem.

kvas wat Pomat ?i? Xlas, ?i? 2ow ya?oxVi:n ?al to s?alton ni? loyxtos.

When he sat down to eat, he ate only a little bit of food.
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(314)

(315)

(316)

(317)

(318)

(319)

(320)

(321)

(322)

Xachot towka swiwles 9 to sqvel ce?.

The young man thought about what he would say.

k¥as ha:yfon to mosteyax™, Iilox towka swiwlos sow qWquQi.

When the people had eaten, he stood up and spoke.

Ootstx¥as to ni:l sqaga?s, “Aaa... to twolop swawlos ni? ?i:1 Oay0at.

He said to the ones that were with him, “Ah, you men who underwent the training.

ni? ce:p wol xVostamox.

You have now become warriors.

ni? ce:p wal x¥osa:y k¥ons ni? nem ce? k¥a?et Xilox nem ?5 to toncalog™
masteyox".

Now you are ready to go to fight the people from the north.

nerh ct ce? makafat k¥os hays ?al qox ni? qa:ytos o to sizyeys ct, ¢ixalmox™ ctal.

We will take revenge for all our relatives who they killed, our fellow tribesmen.

noca? 1qeic kvas Bay0Oot, hay 2al qoX ni? saloBots k™os faybat, yel sas xVosa:y kvs

nems tqenaq.

They prepared themselves for one month, doing many different things to prepare
before they were ready to go challenge them.

sis nerh 2ow nem 2o the? toncaloq” mosteyox™, sisow XVa:ytos, makofot.
And they went to those northern people and they killed them and got their

revenge.

ni? XVa:ytos.

They killed them all.

61



(323)

(324)

(325)

(326)

(327)

(328)

(329)

(330)

(331)

ni? séeéan 2ow makadot 2e:lton Aa k¥sos Xva:ytom k¥0a élxvolmox“sol.

They really took their revenge for the slaughter of their tribesmen.

sisow ma%ofat XVa:ytas to mok™ t0e? tonni? 0 to caiaqw.

All the people from the north were killed.

hay ?al 20y $x¥q“elowans 0a sonke?.

His big sister was overjoyed.

0o?it ni? wat st?e: kvow lo¢ to SxVqvelowans ?0 k%09 ni:l ski?s k¥s makoOats.

She was happy to get the revenge that she desired.

ni? kvo?el st?e: k¥ow makofotnamot 2o k"o ¢xalmoxvsol Sxvoweloysat ni?
x¥amnactom.
They had managed to get revenge for her tribesmen and her parents who had

been slaughtered.

sisow 20y §xVq“elowans.

She was very happy.

Xa kvo?el ni? $x“ie:s k¥os 2i? ni? hay to sqwaiqwai.
And that’s the way the story ends.

hay ?al ni? x¥ok“¥amk“om x"ofi stamox towAa swiwlas.

The young man grew up to be a fierce warrior.

hay ?al ni? x"oki?stom ?a to si:yeyas.

He was held in very high esteem by his relatives.
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(332)

(333)

?i 2osep tona SX“oyem.

And that’s the end of the story.

ni? hay.
The end.
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Chapter 5. Differences between hangaminam and
halgominam

It is generally recognized that our language has three main dialects: Halgemeylem
(Upriver Halkomelem), spoken from Sumas inland along the Fraser River to Yale,
hongominam (Mainland Halkomelem), spoken along the lower Fraser River and its delta
and the shores of Burrard Inlet, and holgominam (Island Halkomelem), spoken on
southeastern VVancouver Island from Nanoose to Malahat. Comparison of these dialects
can be found in EImendorf and Suttles (1960) and Gerdts (1977). The extent of the
language and the First Nations villages within it are detailed in Suttles (1990: 453-456).

Although the three dialects of our language are mostly mutually intelligible to
advanced speakers, there are marked differences that prove daunting to those of us that
are L2 speakers endeavouring to reclaim the heritage of our ancestors’ daily mode of
communication. While the hangeminom (Mainland) and holgominsm (Vancouver Island)
dialects are so similar to the ear as to be easily recognizable as the same language, there
are some differences that though very minor to the fluent ear and sound very different to
the novice ear. There are other differences that are significant even to the fully fluent
speakers, including a number of words that are entirely different between the two
dialects. Overall, there are enough differences to justify independent grammars,

dictionaries and texts for each dialect.

The tables below set out some of these differences so that, as this all too rarely
spoken dialect begins to be reintroduced to our cultural gatherings, those seeking to
understand the spoken communication to which they’re exposed will have some concrete

resource to assist them in understanding the discourse.

Table 1 below sets out 17 lexical differences between the hangominam dialect, in
the first column, and the holgeminer dialect in the second column. The third column

provides an English gloss approximation for each.
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Table 1 | Lexical differences between hangaminam and halgaminom

hongominam halgominom Meaning
1. masteyox™ mastimax" person, people
2. ste?ox Vol siaiiqoi children
3. skvix sne name
4. k“i:xot ne:t name it
5. meqon Se?iton hair
6. lecton Sopton knife
7. kvatx“ilom nowilom enter
8. qanfot X¥o?alom return
9. Paxvost Pamost give
10. | kvecot lemot look at it
11. | kvekvocat lelomot looking at it
12. | kvocnox™ lomnox™ see
13. | kvek“ocnox™ lelorhnox™ seeing it
14. | statolstox™, bogollox™ | 3tatolstox™ know
15. | s¢ecen Alim really
16. | mo pe? certain (2" position clitic)
17. syaq“om som$afot syaq¥om sun

(heat of the sun)

Example 1 is the term in each dialect that references a person/human being.* I've also
included ‘people’ as part of the gloss since many speakers use the terms interchangeably
for singular and plural. However, some speakers use the pluralizing /I/ infix to generate a
plural form (malsteyax» and mastimax respectively). The term referencing a child (in the
sense of ‘young in age’ and not ‘offspring’) is nearly identical in both dialects: Sﬁfi/’fqai
and sﬁfi?ﬁfqa{ respectively. In example 2 the heic’lemiﬁer’n plural form uses an /I/ pluralizing
infix to generate a plural sﬁfaiiqai from the singular while the hangominom form is
entirely suppletive: ste?axvaf. Examples 6 and 17 are instances where words are present
in both dialects but have different interpretations. In example 6 fectan is the hongominom

term referencing a knife while halgeminom uses the term Sopton. The term feétan occurs

* An interesting point here is the word final syllable for each. For hangaminar it is =yax* while for
halqominem it is =max*. The lexical suffix =max references people, land or place, so it makes sense for it
to appear in the halgominam term for ‘person.” My information on the =yax* ending to the hangominom
form is too limited to comment here.
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in the holgeminer dialect but is interpreted to mean ‘saw’ the implement used in
woodcutting. Linguistic analysis of the term shows that it literally means a cutting
implement. The root for the holqominarh verb root Vsip- appears in hondgeminer as Vxip-
and can be found in words such as xipat ‘to carve’ (a piece of wood, etc.). The word
syaq*am appears in both dialects, but example 17 shows that it’s glossed as ‘Sun’ in
hondgominem and as ‘heat from the sun’ in holgominom. halgeminem uses the term

samsafat in reference to the sun as a celestial body.

Table 2 provides some examples of words that are related, but the word is shorter

in one dialect than in the other.

Table 2 | Shortened word

hongaminam halgaminam Meaning
1. qeqala / geq geq baby
2. X“onxenam X“Cenom run

Example 1 is the term referencing a baby. holqominorh uses the shorter term geq
accompanied by one or more modifiers to indicate masculine or feminine gender or other
information about the baby. In hendeminom there are two terms geq as in halgeminom
and gegala. The shorter form references a female baby while the longer form references a
male baby. Though the data for this assertion comes from only one hongominom speaker,

he is the eldest source for the hanqominam dialect on record, so | defer to his knowledge.

Probably one of the most well-known aspects of difference between the two
dialects is the global shift between the velar fricative /x/ and the palatal spirant /$/. For
example, (1) in Table 3 is the term referencing a door, road or path; in hangominom the

term is xef while in halgominom it is Jef.’

5 Though I’ve only indicated the differences in the consonants, there is an effect on nearby schwas as well.
For example, the schwa in the hongominem /?imox/ is phonetically [1].
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Table 3 | /x/ shifted to /s/

hongominam /x/ halqominam /3/ Meaning
1. xel Sel door, road
2. Xxomen Somen enemy
3. Xixac¢ SRE bushes
4. Xexom SeSom shallow water
5. xax“ok“om saxvok“om bathing (progressive)
6. xax“ok“ot Saxvokot bathing him/her (progressive)
7. | xi?xkvam $i8kvam bathing
8. sxayol Soyol older sibling, cousin
9. 2oxal PEN paddle (v.)
10. | ?i?xal 2%l paddling (progressive)
11. | stamox stamo$ warrior, brave (n.)
12. | sqvelqvelex sqalq“oles birds
13. | kxilox IXilos stand
14. | toxioxi?lox loxtoxi?los standing (plural progressive)
15. ?imox ?21mos walk
16. | ?imox 2imos walking (progressive)
17. Pomxasom ?omsSasom travel
18. | ?imoxasom ?imosasom traveling
19. | welx wens throw
20. | hakvox hakvos use it
21. | ha?kvox ha?k"o8 using it (progressive)

Table 4 provides a few examples of the occurrence of consonant shifts or

instances where consonant clusters differ in words referencing the same object.

Table 4 | Consonant and cluster differences

hangaminam haldominom Meaning
1. wet twet who
2. sweyal skveyal day, sky
3. s?i:lqoy si:nlqi? two-headed snake
4. sxayot Soyol older sibling, cousin

Example 1 is the word glossed as ‘who’ in English. In halqominom the word starts with

an initial consonant cluster /iw/ that is absent in the hongominom version of the word.

Example 2 is the word referencing day or sky. In hangominom the second consonant is a
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Jw/ corresponding to the labialized velar stop /k*/ in halgeminer. In both dialects the
word often appears in its verb form absent the nominalizing /s/ prefix. weyal ‘be day’ in
hongeminor and keyal ‘be day’ in halgeminor.

Table 5 lists some examples where certain consonant clusters shift between the

two dialects.

Table 5 | /sx*/ and /¢x"/ shifts to /s/ and /¢l

hongaminam halgaminam Meaning
1. exv ¢ you; 2" person singular subject clitic
2. Sx¥q“elowon Sq~alowan thought
3. $X¥ni? $ni? place
4. §xw7lap9119c §5&9pi?sn9c tail
5. sx“ne?om Sne?om spiritual healer

Entry 1 shows that the 2"-person subject clitic for “you’ is éx* in hendeminem and & in
holgominor. Looking to evidence within the language, the holqominerh word is a
reduction from the hangominam version of the word. Historically, the subject clitic (e.g.
céw-at & ce? ‘You’ll help him.”) is formed from a base /c/ and the subject suffix /-ox/,
(e.9. k02 [céw-at-ax* ce?] ‘“The one you will help’), as discussed in Suttles (2004: 322-
323). In both dialects the suffix triggers palatalization of the /c/ to /¢/, but in the
holgeminem dialect, the /xv/ disappears. In examples 2-5, we see the same effect on the

prefix /s=/ which palatizes to /3=/ before /x¥-/.

Table 6 provides examples in the two dialects where words that reference the

same object exhibit a consonant shift between /I/ and /n/.

Table 6 | /n/ and /I/ correspondences

honqaminam /I/ halqaminam /n/ Meaning
1. goltalomacan goltanomacaon orca
2. gqomqgamolotp (qomqgamanatp maple trees (place name)
3. §XW7’\.9p9| lac §ispi?nsc tail
4. welx wens throw
5. 2ope:lo 29pe:na ten people

In the Halkomelem dialect continuum, the best-known phenomenon of consonant shift is

between /n/ and /1/. In the Halgemeylem (Upriver) dialect speakers have shifted all /n/
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phonemes to /I/ phonemes. We have several examples showing shifts from /n/ to /I/ in
hongominom.

Example 1 is an example that startled me when I first encountered it. It’s the term
referencing an orca. In hangominom the term is galfalomacan while in holqominer it is
galtanamacan with an /I/ at the end of the second syllable in hongaminom shifting to /n/ at
the end of the same syllable in holqominom. Example 4 is an example where two
consonant shifts co-occur within the same word. welx in hangominom is ‘to throw (s.t.)’.
In halgominam, the lateral resonant /I/ shifts to the alveolar resonant /n/ and the velar

fricative /x/ shifts to the palatal spirant /§/ giving us wens referencing the same action.

Figure 1 gives a vowel chart in black for the vowels illustrating the points of
articulation within the anatomy of the human mouth to show the location of the
production of different vowel sounds.

Figure 1 Vowel correspondences (hongaminam ~ halgaminam)

Front Back
i~ u: u
e~a e}
a.~e
a~o

A vast majority of words have the same vowels in hongeminom and halgeminor, but in
a few words are different, and | have shown the holgeminom vowels equivalents in red in
Figure 1. Examples where the two dialects employ different vowels in words referencing

the same object are given in Table 7.
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Table 7 | Vowel differences

hongaminam hai(’lamil’laﬁl Meaning
& a
1. qwel qwal talk, speak
2. qWqusi anani talking, speaking (progressive)
3. sqwel sqwal word, speech, language
4. que?ani qua?qui wordings, speech
5. sxvqvelowan Sqvalowan thought
i: u:
6. | stim st®u:m berry
7 qvi:n qru:n ear
a )
haye? haye? leave
. xvay XYy wake
10. | ?al 2l post-clitic: just, quite
a e
11. | stqaye? stqe:ye? wolf
12. | stolqaye? stolqe:ye? wolves
13. | stqaye?ali stqe:ye?all wolf cub

Examples 2-5 are all derivatives of the root word shown in example 1. In hongominom
the root word is the verb form gvel ‘to speak/talk’ while in holgeminem it is ¢"al.
Example 3 gives us the nominalized form that we gloss as ‘word’, ‘speech’ or ‘language.’
We also see a shift between a long vowel /i:/ to a long vowel /u:/ in some instances as
shown in example 6 the singular form for an ‘ear.” g*i:n in hongaminom and ¢"u.:7 in
holgominoen.

Table 8 shows some examples of substantially different third-person focus forms

between the two dialects.
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Table 8 | Differences in 3™ person focus forms

hongominom hai(’lemiﬁaﬁl Meaning
1. |%a nit 3" person focus form
2. towia tPownit Gen in view pro-determiner
3. fowia Oownil Fem in view pro-determiner

Suttles (2004: xxvi). comments that, “Lexically, the most immediately recognizable
difference among the major divisions of the language is in the third-person personal word
‘He/she/it is the one,” nif on the Island and ja on the Mainland, which occurs with great
frequency and forms the basis for a set of frequently used demonstratives.” Example 2 is

the generic or non-feminine form of the in-view pro-determiner: zawZa in hongominom

and t%wnif in halgeminom. Example 3 is the feminine form of the in-view pro-
determiner: Gawa in handominorh and Oavnif in holdeminor.
Table 9 lists a number of general and feminine determiners and demonstratives as

they occur in each dialect.

Table 9 | Determiner correspondences

hongaminam hai(’lamiﬁaﬁl Meaning
1. to t% General in view article
2 te? / t0e? t%y In view demonstrative
3. kv0e? kvbey Out of view demonstrative
4 towAa t%wnit General in view pro-determiner
5 fowia Oownit Feminine in view pro-determiner

Example 1 is the generic (non-feminine) determiner used to reference inanimate objects
or the masculine gender. In hondominem it is #> while in halgeminom it is t% with the
first consonant in the hongominarh form being a plain /t/. In halgominom the initial

consonant is a plain /t/ followed by a /°/ theta release realized in one sound. This

consonant is also found in the heic’lemir’lerh forms in examples 2 and 4. In contrast, one of
the alternate forms of the hanqominom determiner in example 2 begins with a plain /t/
followed with a separate /0/ theta consonant. When pronounced by a proficient speaker a

71



listener can distinguish the difference between the single consonant represented by /t/

and the two separate consonants represented by /t/ and /6/. To be honest, when I first
encountered spellings featuring these, | had difficulty figuring out how to pronounce the
two different renderings. Over time they began to roll off the tongue more naturally.

Example 2 is the in-view genereral demonstrative which is ze? or the? in hangominam and
t%y in holgominom.

Another phenomenon that occurs only in hangaminam and not in either of the
other dialects. When referencing an item that belongs to a second individual in
holgominorh where the item is described by a word that begins with an /s/ nominalizing
prefix, the 2"-person possessive manifests as a glottalized /i/. In hongeminorh the
glottalized /n/ does appear as 2"9-person possessive, but in instances where it is
immediately followed by a word beginning with the /s/ nominalizing prefix, the two
coalesce and manifest as a /0/ theta. To illustrate further, I’1l give you the two examples

in Table 10.

Table 10 | Determiner correspondences

hongaminam halgominom Meaning
1. 200we? ?0n swe? your possession/property
2. 200 noxvot ?on snax“ol your canoe

As discussed above, this is a phenomenon that occurs only in hangaminom and not in

either of the other two dialects.

The differences illustrated by the tables above demonstrate distinctive differences
between the hondgeminem and halgeminor dialects. As discussed previously,
hongeminorm and haigominom sound the most alike within the Halkomelem dialect
continuum, but not exactly alike. The consonant shifts give each dialect distinctive
differences in the way they sound. The vowel shifts create subtle differences in the
rhythm of the dialect. And of course, the different words also contribute to give each
dialect distinguishing marks of identification. Some of these differences may be too

subtle for anyone but the most proficient or fluent speakers of the language to distinguish.
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To draw a comparison, it’s possible to distinguish from what part of the world an
English speaker hails by the manner of speech. It’s rather easy to recognize that someone
hails from New Zealand by the manner of their speech. If someone is from England it’s
easy to distinguish that and for those more knowledgeable it can even be distinguished

from which part of England they hail. The same can be said of English speakers from the
United States or Canada.
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Chapter 6. Conclusion

As we move further toward full communities that speak our ancestral language,
similar sorts of distinctions to those described above will likely develop so that our
people will be able to simply listen to the manner of speech a speaker uses in order to
distinguish the community where that speaker was raised. It’s rather doubtful that our
language will be restored to the same precise distinctions that existed in pre-contact time,
but I believe we can restore our language to a robust level that will rival that level of
prevalence. It will take a great deal of work, but someone once said that ‘Nothing worth
doing is ever easy.’

We’ve discussed somewhat the fact that hondominem and halgeminsrh sound very
much alike and that proficient and fluent speakers understand each other when either
dialect is spoken. However, another of the distinctions that’s been cursorily mentioned in
the writings of Wayne Sulttles is the fact that there are some minor syntactic differences
between the two as well. One interesting project would be to examine archival
transcriptions to draw analyses that identify the specifics of the syntactic differences
between hongominom and holqominam. It’s been noted that there were differences
between Downriver speakers from different communities and even from neighbouring
houses within the same community. These would be interesting to explore as well.

A more immediate objective will be to produce a book together with audio recordings of
the present work. Sound files will be invaluable for future learners so that they can check
their pronunciation against that of a fully proficient speaker. While it’s understood that
robust languages change over time, it would be desirable in my opinion to first restore
ours near as we possibly can to the status that existed at the time before it declined so
drastically; then allow it to evolve as it will naturally.

There is so much more work that needs to be done to restore our communities to
the strength they formerly had in speaking our languages. As I’ve said on many an
occasion, I’ll be long gone and there’ll still be plenty of work remaining to be done in the

analysis and restoration of our language. For now, | am pleased to share this work and
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hope that it will inspire and inform our younger generation who are working to gain

fluency in our language.
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